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THE PROBLEM 

Picture yourself as a missionary to the Muslim nation of Sen- 
egal, West Africa. The date? September 26, 2002. About a year 
prior, you befriended your neighbor, Abdou Ndieye, a Muslim 
merchant. Only a few weeks ago, he graciously accepted your 
invitation to study the Bible with you. You are thrilled. Abdou 
is the first Muslim with whom you have begun sharing the 
Good News. 

Today you prepare to explore another portion of Godôs 
Word with him, but something terrible has happened. You 
cannot believe what you are hearing and seeing on the news. 
The Joola, a Senegalese ferry, has capsized killing almost 2,000 
people. You remember that Abdouôs wife, Astou, and his 14-
year-old daughter, Fatou, are on that ship. You are in shock 
and cannot believe what you are seeingða shipôs underside 
sticking up out of the sea with helicopters hovering overhead. 
You hurry next door. As you knock on the door, you hear deep 
groans and wailing. You slowly enter. Abdou is prostrate on the 
floor. He pleads before Yalla (Wolof for Allah), ñWhy? Why? 
How could you let this happen?ò He goes into spasms of weep-
ing, beating his hands against the floor. 
Feeling utterly helpless, you pray, ñGod help me comfort 

my friend.ò 
Abdou lifts his eyes, hardly able to recognize you for the 

tears. ñMy wife and daughter have died a terrible death! Tell me 
I will see them again; tell me they are safe in Godôs arms! Has 
your Jesus taken them to His heaven?ò You are lost for words. 
The silence is deafening. 
ñAnswer me, Christian, will I see them again? Are they in a 

better place? Tell me!ò 
You remain speechless. What can you say? Where is the ñGood 
Newsò when you need it most?ĭ 
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A REFERENCE MANUAL  

This book, in a sense, is a reference manual containing a wealth of  
information that  you can come back to repeatedly. It  is written for 

both theologians and the rest of us. Chapter I  is the longest and most 

technical. It identifies the key points on which belief in eternal  pu-

nishment is based and explains why they are in error. Initially, for a 

lighter read, it may be helpful to start at chapter II  and come back to 

chapter I later . 

In order t o provide the weight of Scriptural evidence this study 
demands for theologians, I  had to abbreviate many passages. This is 
not uncommon among Christian authors. Rick Warren  writes:  

ñVerse divisions and number were not included in the Bible 
until 1560 A.D., I have not always quoted the entire verse, 
but rather focused on the phrase that was appropriate. My 
model for this is Jesus and how he and the apostles quoted 
the Old Testament. They often just quoted a phrase to 
make a point.ò1 

I quote a number of writers who strengthen key points in my 
thesis but who may not profess it. See Bibliography.2 Italics  and 
bolding  are added for emphasis. Quotations are from the NK JV  
unless otherwise noted .   

 
Abbreviation chart key not available on the Kindle Edition.  
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FOREWORD 

LOVE NEVER FAILS! (1Co. 13:8) Words of victory, power, hope 
and encouragement. Oh, do we dare believe? Can it really be possi-
ble? For most of my life, I have embraced teachings built on well-
defined arguments for why LOVE SOMETIMES FAILS. Not that it 
wanted to fail or lacked the power to succeed; it just didnôt work out 
sometimes. As a matter of fact, it didnôt work out most of the time. 
The simple but profound truth in this study has radically altered the 
way I now see the One who is Love. 

Friends have warned me that truth can be found in the strangest 
places. The truth in this book found me on the road back from a 
medical outreach in the Aztec villages of Mexico. For the past few 
years, I had watched Gerry labor in what he calls his ñhelpsò ministry 
for the Kingdomða dental ministry where he would labor for days 
well into the night , demonstrating practically the Father ôs love. As we 
went on different outreaches, I came to notice a patternðone that to 
this day continues: Gerry would be the first one up and running, 
working late into the night, with a gentle, caring spirit throughout. 
On the day scheduled for return, when everyone else would be 
packed and waiting, he was finishing up one last patient. After 
watching him for several clinics, I had to know what made him tick. 
What was his secret? As the trips down would sometimes take 8 to 10 
hours, we had plenty of time to talk. The study you hold in your 
hands reflects his view of God, and the life I saw lived is the fruit of 
that. It is a simple truth that can be summed up in three mighty 
wordsðLOVE NEVER FAILS! 

I confess that when I first heard him expound on this, it hit me 
like a ton of bricks. So simple and yet so radically different from that 
which I had heard all my life. A truth that will, as all truth does, set 
you free. When this truth caught up with me, I was marveling at 
Godôs never-ending love for Israel as shared by the Apostle Paul in 
Romans, in spite of their persistence in unbelief. With two little 
words, Gerry turned my world upside down, or should I say right side 
up, ñWhy Israel?ò And with that began a deeper study into this One 
who is Love, who is working out His victory and will not stop until He 
becomes ñall in all.ò 
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Come hear again the Good News shared by the angel with some 
shepherds one night outside of BethlehemðGood News of great joy 
to all people! Rekindle the fire as you hear again of the One who is 
making all things new. Rejoice again as you ponder our Father who 
will not rest until all His children are safely home. Marvel at His 
wisdom in working out His master plan for the ages to see His will 
accomplishedðthat none should perish. Worship afresh the living 
God, who is the Savior of all men. Watch the Word unfold before you, 
as the mystery (hidden for ages) brings a peace that passes all under-
standing. Stand in amazement as you experience the One who is 
Love, doing what He does bestðtransforming His creation in to His 
likeness. Our God truly is an awesome God and this study is another 
affirmation to His never -ending, never-failing LOVE.  

My prayer for you as you journey through this was expressed so 
well by the Apostle Paulðñthat the God of our Lord Jesus Christ, the 
Father of glory, may give you a spirit of wisdom and of revelation in 
the knowledge of Him, having the eyes of your hearts enlightened, 
that you may know what is the hope to which He has called 
you.éthat according to the riches of His glory He may grant you to be 
strengthened with might through His Spirit in the inner man, and 
that Christ may dwell in your hearts through faith; that you, being 
rooted and grounded in love, may have power to comprehend with all 
the saints what is the breadth and length and height and depth, and 
to know the love of Christ which surpasses knowledge, that you may 
be filled with all the fullness of God. Now to Him who is able to do 
immeasurably more than all we ask or imagine, according to His 
power that is at work within us, to Him be glory in the church and in 
Christ Jesus throughout all generations, for ever and ever. Amen!ò 
(Ep. 1:17-18; 3:16-19 RSV; 3:20-21 NIV). 

 
David Nuckols - 2006  
Bread of Life Frontier Missions,  
Brownsville , Texas 
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INTRODUCTION  

Are you at peace regarding the eternal destiny of your children, 
parents, brothers, sisters, and grandparents? Are you experiencing 
abundant joy in your ñpersonalò salvation while unsure if some of 
your dearest loved ones might suffer throughout eternity? How is 
that possible if you really love them as much as you love yourself? 
You see, we Christians have a problem, a very serious problem. The 
problem is our belief that hell is ñeternalò and that most of humanity 
will suffer endlessly. Deep inside we know something is not right, but 
we suppress our questions and doubts because we ñthinkò the Bible 
teaches it. What inner conflict rages within  us! It is futile to find 
satisfying answers to the problems this issue raises. For example: 

§ How can an all-powerful, all -knowing, and all -loving God create 
billions of people, knowing most will be tormented in hell forever?  

§ Is the power of our ñfree willò to damn ourselves for eternity really 
absolute, exceeding the power of Godôs ñfree will ò to save us, His 
very own property? ñAll souls are mineò (Ez. 18:4). If so, who suf-
fers most in eternal damnation , man or God who loves man with 
an everlasting love (Jer. 31:3)? 

§ ñHow can Christ be considered greater than Adam if Adam has 
the power to condemn more people than Christ has the power to 
save?ò 

Please do not accept pat answers to these critical questions. Je-
sus commands us to judge for ourselves what is right (Lu 12:57). 
What is right about a punishment that never ends? 

How has this teaching affected the spread of the ñGood Newsòð
the Gospel? Think about it. An ñeternalò hellé 

§ maligns Godôs character before the world. 
§ contradicts His unending and unfailing love for all people.  
§ makes our worship stem more from fear than of true affection.  
§ denies His unlimited power to accomplish all His will.  
§ makes manôs will greater than Godôs will . 
§ infinitely minimizes Christ ôs triumph over death and the evil one. 
§ denies that Christ fully accomplished His mission on earth.  
§ violates Godôs divine witness revealed in every conscience. 
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§ negates the most glorious promises in the Bible. 
§ ignores the testimony of the early Church. 
§ robs most of us of true and lasting peace and joy. 
§ affects what we become; like parentðlike child . 
§ hinders world evangelism. (Remember Abdou?) 

ñTest all thingsò (1Th. 5:21). Have you tested this teaching? 
For most of my life the fear of hell stalked me, ever waiting for 

an opportune moment to raise its ugly head. Just the idea was like a 
sword slicing through me. It has been the greatest stumbling block to 
my faith . In fact, I almost gave up on Christianity  because of it. 

Hell is a horrifying thought. Millions have been terrorized by it. 
Some have even killed their children to spare them such a fate; 
remember Andrea Yates from Houston who drowned her five chil d-
ren? If we would truly grasp the horror of it, we would go insane . Our 
every waking moment would have to be spent snatching whoever we 
can out of the fire or nothing but constant guilt would torment us . 
Can you imagine the horror of suffering ñforever? òWhat is a billion 
years? It is but a second in eternity. Who could possibly imagine such 
horror? What if you or one of your loved ones should go there? Does 
this thought affect how you feel about God? 

This theme has gripped my heart as it afflicts millions of people 
and dishonors God before the world. After years of wrestling with 
this topic, studying the Bible, and reading the works of others, I have 
found that hell, whatever it consists of, is a judgment given from the 
disciplin al hand of a loving Father. Though the symbolism surroun d-
ing it seems severe, it ultimately  serves a good and remedial purpose. 
One of our greatest presidents agreed. In Abraham Lincoln the 
Christian , William Johnson, stated:  

Abraham Lincol n did not nor could not believe in the end-
less punishment of anyone of the human race. He unders-
tood punishment for sin to be a Bible doctrine; that the 
punishment was parental in its object, aim, and design, and 
intended for the good of the offender; hence it must cease 
when justice is satisfied. All that was lost by the transgres-
sion of Adam was made good by the atonement.1 

That is the message of this book. It is indeed good news for those 
tormented over the destiny of lost loved ones! Millions in our lan d 
can relate. Though the subject is hell, the book is really about God. 
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What is He like? A popular Christian cliché some time ago was: ñGod 
is goodðall the time !ò Well, you will find solid support for it here. 
God is good even in His judgments! They are not infinite and ho r-
rendously cruel, but just, righteous, and remedial . 

If you think that I am manipulating the Scriptures  in this book , 
then please leave it . But if not, be ready to fall in love with an amaz-
ing and wonderful God!  

Trad iti on  

You invalidate the word of God  
for the sake of your tradition.  

(Mt. 15:6 NAS; Mt. 15:3,9) 

If  religious leaders of Christôs time could invalidate the word of 
God for the sake of tradition, is it not possible today? Is the Church 
somehow immune? Only in 1995 did the Southern Baptist Conven-
tion finally submit an official apology regarding their stand on 
slavery.2 Yes, slavery used to be accepted in Christendom. M any 
debates took place for and against slavery with each side quoting the 
Bible. However, when one considers that the letter kills and the Spirit 
gives life, and our beliefs must harmonize with the spirit and tenor of 
the Bible as a whole, the argument against slavery takes on new 
force. The same applies with the case against an ñeternalò hell. 

Traditions endure for generations, are highly revered, and are 
extremely difficult to change.  There are no harder forms of error to 
confront and correct. When Paul and Steven declared to their fellow 
Israelites that Godôs mercy extended to the Gentiles, they were 
stoned! Do we hold to any traditions for which Christ might rebuke 
us for? If we refuse to acknowledge any inconsistencies in our 
beliefs, how will we ever know? 

This book examines the Augustinian tradition of everlasting p u-
nishment, so-called because it stems principally from the theology of 
Augustine, who is said to be the father of the western Church.3 This 
tradition assumes that the vast majority of the human race will never 
be saved. This is based on passages such as, ñNarrow is the gate and 
difficult is the way which leads to life, an d there are few who find it .ò 
(See #9 Appendix V). However is this what Christ meant by these 
words? This book presents abundant Scriptural  evidence why this 
could not be what Christ and the Apostles taught. 
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Most Christians  have not fully thought through the serious i m-
plications of this tradit ion. In essence, it teaches that an all-powerful  
and all loving God has created a world knowing full well  the majority 
of His creation would spend eternity in suffering.  How can this be? 

Although this is what tradition  assumes, most Christians, in 
their heart of hearts, do not embrace it. In Hell Under Fire , Daniel 
Block, professor of systematic theology at Westminster Theological 
Seminary, wrote, ñThe traditional doctrine of hell now bears the 
marks of odium theologiumðIts defenders are seemingly few.ò4 
Though its defenders may be few, the doctrine itself continues to 
terrorize millions.  

The tradition  that an all-knowing, all-loving, and all -powerful 
God would create a world where the majority of His human creatures 
are destined to spend eternity in suffering is incomprehensible. What 
greater horror has the world ever known? 

Implications  

These people draw near with their mouths and honor Me with their lips, 
but have removed their hearts far from Me, and their fear toward Me is 

taught by the commandment of men.  
(Is. 29:13) 

What is this passage saying? It is warning us about a fear toward 
God taught by the commandment of men. Could Augustineôs teach-
ing on hell be just such a commandment? Certainly, it removes our 
hearts far from God! Can we honestly say our affection toward God 
has not been influenced by this horrid doctrine? Has the thought that 
God might punish you or your loved ones forever in hell ever hin-
dered your love toward Him?  

This tradition seriously affects our understanding of God,  in-
cluding our whole outlook on life and how we relate to people. Do we 
not reflect, at least to a degree, the character of the God we worship? 
If we think seriously about the implications of this teaching, it will 
lead to certain undeniable conclusions as mentioned on page 15. 

Confronting Our Tradition  

A tradition begins when someoneôs interpretation (in this case 
Augustineôs) is accepted by others and passed down through the 
generations. How many Hindus, Buddhists, Muslims, and Christians 
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hold to beliefs solely because they have been passed down to them? 
Should we not critically evaluate for ourselves our traditions?  ñTest 
all  things; hold fast what is goodò (Th. 5:21). ñWhy do you not judge 
for yourselves what is rightò (Lu. 12:57)? Christ strongl y warns us 
about our traditions  (Mt. 15:3, 6, 9). Perhaps you have struggled with 
hell as I have. Maybe you have longed that somehow, in this case, 
tradition is wrong.  If so, read on. But before starting, let us consider 
one important point.  

The Scriptures  

The Bible has been translated from ancient tongues and cultures 
by men who carry their own ideas into their translations. They 
cannot help reading the ancient manuscripts through the lens of 
their personal theology. They are only human. Since most of our 
translators have held the doctrine of eternal torment , they unwittin g-
ly filtered all they translated from that mindset. That is why we must 
constantly be on our guard, like the Bereans (Ac. 17:11), comparing 
Scripture with Scripture based on the original Greek and Hebrew 
words. ñYe do err, not knowing the Scriptureséò (Mt. 22:29 KJV).  

Unless God gives us ears to hear, the Bible will remain a mystery 
(Pr. 20:12; Lu. 8:8) . For unless He opens our minds and hearts, we 
toil in vain. ñFor our sufficiency is from God and not of the letteréfor 
the letter k ills, but the Spirit gives life ò (2Co. 3:5, 6). The Ku Klux 
Klan is known to have based its evil actions on the ñletterò of Scrip-
ture, but did the  Klan know its Spirit? 5 ñBe diligent to present your-
self approved to God, a worker who does not need to be ashamed, 
rightly dividing the word of truth ò (2Ti. 2:15). 

To help you rightly divide the word of truth, I submit to you the 
following five principles of interpretation for your consid eration:  

§ Pray for understanding.  
§ Trust Scripture to interpret Scripture , not man. 
§ Base your beliefs on the total forest of Scripture, not a few trees. 
§ Put aside what your spirit reveals is not right or good until the 

Lord resolves the issue in your heart (1Th. 5:21; Lu. 12:57). 
§ Remember that the ancient eastern custom was to use language in 

the most vivid possible way.6 (Appendix V, #18) 

ñAre you not therefore mistaken, because you do not know the 
Scriptures nor the power  of God?ò (Mk. 12:24)? I encourage you to 
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meditate on the Scriptures presented in this study, for they focus 
strongly on Godôs power. Follow the example of the Bereans, who 
were ñmore nobleò than the rest, for they did not just take someoneôs 
word for it, but searched it out for  themselves (Ac. 17:11). You may 
find The Word Study Concordance, by George Wigram and Ralph 
Winter  helpful as it list s words according to Greek usage, not Eng-
lish. You do not need to know Greek to use it. Winter explained: 

The Word Study Concordance traces not English but Greek 
words. You can find listed every passage where a given 
Greek word occurs regardless of how many different ways 
it may be translated into English. Even the best lexicons 
are basically some scholarôs reflections on the data drawn 
from a concordance. Once you have read these Bible pas-
sages yourself, you have acquired something no dictionary 
can easily give youða certain instinctive feel f or the word. 
You have become conditioned by the actual use of the word 
(which is the most normal and reliable way to learn any 
word in any language), not to equate it to some other word. 
Students often try to short -circuit this process and go di-
rectly to a lexicon.7 

Since this book has no index, we invite you to download the book 
free from our website. Use the ñfindò feature on your computer to 
look up words, topics, and Scriptures. 

With a humble spirit and prayerful attitude, let us look intently 
into Godôs written revelation seeking to understand His character 
and purpose in His judgments. We will start by critically examin ing 
the key points (pillars ) on which belief in everlasting punishment is 
based.
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i PILLARS  

 
 
 
 
 

Examining the scriptures éto see if these things were so. 
(Ac. 17:11 NAS) 

ñTest all things: hold fast what is goodò (1Th. 5:21). The doctrine 
of everlasting punishment, in my view, is erroneously supported by 
four  pillars. These pillars represent a misunderstanding of three key 
Greek words, and one concept. They are Aion , Gehenna, Apollumi , 
and ñFreeò Will.  Once these are understood as the biblical  writers 
understood them, our  comprehension of Godôs judgments take on a 
glorious new meaning. 

Aion  

The first pillar we will examine is the Greek word, aion . It is 
mostly translated ñeternal,ò ñeverlasting,ò and for ñeverò in the King 
James Version. However, some translations read ñage-abiding,ò ñage-
during,ò or ñeon,ò as noted below. ñRobert Young, author of the 
highly respected Youngôs Analytical Concordance , in his literal 
translation of the Bible, always translates it óageô and never once as 
óeverlasting,ô or óeternal.ôò1 

Old Testament (Greek Septuagint)  

In History of Opinions on the Scriptural Doctrine of Retrib u-
tion , Edward Beecher, D.D., pointed out : 

The Septuagint is the Greek translation of the Old Testa-
ment and was the Bible of the early church. The word aion 
occurs in it about four hundred times in every variety of 
combination. The adjecti ve aionios  derived from it, is used 
over one hundred times.éAion  denoted an age, great or 
small, so the adjective aionios  expressed the idea pertain-
ing to or belonging to the aion , whether great or small. But 
in every case this adjective derives its character and dura-
tion from the aion  to which it refers .2 
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In the Septuagint the Greek word, aion, is used to translate the 
Hebrew word olam . Thus, if we want to get a sense of the N.T. 
meaning of aion , we need to understand the meaning of olam  in the 
O.T. Numerous passages referring to olam  show clearly it cannot 
mean ñnever-endingò in those texts. Note these few: 

§ Jonah was in the fish forever [olam ] . But only until  he left three 
days later (Jon. 1:17; 2:6). 

§ Sodomôs fiery judgment is eternal [olam ] . But only until  God 
returns them to their former state  (Ez. 16:53-55; Ju. 7). 

§ A Moabite is forbidden to enter the Lord ôs congregation forever 
[olam ] . But only until  the 10th generation. (De. 23:3). 

§ Hills are everlasting [ olam ] . But only until  made low and the 
earth is burned up (Ge. 49:26; De. 33:15; Is. 40:4;  2Pe. 3:10). 

§ Mountains are everlasting [olam ] . But only until  they are scat-
tered (Hab. 3:6). 

§ A slave serves his master forever [olam ] . But only until  death ends 
his servitude (Ex. 21:6). 

§ The Mosaic covenant is everlasting [olam ] . But only until  it 
vanishes away (Le. 24:8; He. 8:7-13). 

§ The Aaronic priesthood is everlasting [olam ] . But only until  the 
likeness of Melchizedek arises (Ex. 40:15; Nu. 25:13; He. 7:14-22). 

§ These ñstonesò are to be a memorial forever [olam ]. Where are 
they now (Jos. 4:7)? 

§ The leprosy of Naaman shall cling forever [olam ] . But only until  
his death, of course (2K. 5:27). 

§ God dwells in Solomonôs temple forever [olam ] . But only until  it is 
destroyed (2Ch. 7:16; 1K 8:13; 9:3). 

§ Animal sacrifices were to be offered forever [olam ] . But only until  
ended by the work of Christ (2Ch. 2:4; He. 7:11-10:18). 

§ Circumcision was an everlasting [olam ] covenant. But only until  
the new covenant (Ge. 17:9-13; 1Co. 7:19; Ga. 5:6). 

§ Israelôs judgment lasts forever [olam ] . But only until  the Spirit is  
poured out and God restores it (Is. 32:13-15). 

§ I will make you an eternal [ olam ] excellence. But only until  many 
generations (Is. 60:15). 

As we can see, olam  does not mean ñeternalò though it can last a 
very long time. Also, ñforever and everò is not an accurate translation. 
How can you add ñeverò to ñforever?ò The literal translation is ñfor 
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the eon [olam] and further. " This makes sense. The Concordant 
Version Old Testament is consistent here. Consider two examples: 

 
§ He [David ]  asked life from You; You will give it to him: Length of 

days for an eon [olam] and further  (Ps. 21:4 CVOT). 
§ He has founded the earth on its bases. It shall never slip for 

the eon [olam] and further  (Ps. 104:5 CVOT). 
 

Even passages that do not use the word olam, but signify u n-
changing, are not so when God is involved. Nothing can deter Him 
from achieving His purposes. For example:  

§ Israelôs affliction is incurable . But only until  the Lord restores 
health and heals her wounds (Jer. 30:12, 17). 

§ Samariaôs wounds are incurable. But only until the Lord brings 
them back and restores them (Mic. 1:9; Ez. 16:53). 

§ Egypt and Elam will rise no more. But only until  the Lord brings 
back their captives (Jer. 25:27; 49:39; Ez. 29:14). 

§ Moab is destroyed. But only until  the Lord brings back the cap-
tives of Moab (Jer. 48:4, 42, 47). 

New Testament  

Consider the N. T. use of aion. Does ñeternityò make any sense in 
the following passages? To make my point unmistakable , I have 
translated the Greek word aion  with t he English word ñeternity.ò  

§ What will be the signéof the end of the eternity  (Mt. 24:3) ? 
§ I am with youéto the end of the eternity  (Mt. 28:20) . 
§ The sons of this eternity  are more shrewd (Lu. 16:8). 
§ The sons of this eternity  marry  (Lu. 20:34) . 
§ Worthy to attain  that eternity  (Lu. 20:35) . 
§ Since the eternity  began (Jn. 9:32; Ac. 3:21). 
§ Conformed to this eternity  (Ro. 12:2). 
§ Mystery kept secret since the eternity  began but now made 

manifest (Ro. 16:25-26). 
§ Where is the disputer of this eternity  (1Co. 1:20)? 
§ Wisdom of this eternity , nor of the rulers of this etern i-

ty éordained before the eternities éwhich none of the rulers of 
this eternity é (1Co. 2:6-8) 

§ Wise in this eternity  (1Co. 3:18). 
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§ Upon whom the  ends of the eternities  have come.  
(1Co. 10:11) 

§ God of this eternity  has blinded (2Co. 4:4). 
§ Deliver us from this present evil eternity  (Ga. 1:4). 
§ Not only in  this eternity  but also in that which is to come (Ep. 

1:21). 
§ Walked according to the eternity  of this world  (Ep. 2:2). 
§ In  the eternities  to come (Ep. 2:7). 
§ From the beginnings of the eternities  (Ep. 3:9). 
§ Hidden  from eternities ébut nowérevealed (Col. 1:26). 
§ Loved this present eternity  (2Ti. 4:10). 
§ Receive him  for  eternity  (Philemon.1:15). Does this mean 

forever or only until Onesimus dies? 
§ Powers of the eternity  to come (He. 6:5). 
§ At the end of the eternities  (He. 9:26) . 
§ We understand the eternities  have been prepared by a saying of 

God (He. 11:3). 

How can we sayé 

§ ñBefore eternityò or ñeternity beganò? Eternity has no beginning 
(Jn. 9:32; Ac. 3:21; 1Co. 2:7; Ep. 3:9). 

§ ñPresent eternity,ò ñeternity to come,ò and ñend of eternity?ò 
Eternity transcends time. On ly God is eternal (Mt. 24:3; 28:20; 
1Co. 10:11; 2Ti. 4:10; He. 6:5; 9:26). 

§ ñThis eternity,ò ñthat eternity,ò or ñeterniti esò? There is only one 
eternity  (Lu. 16:8; 20:34 -35; Ro. 12:2; 1Co. 1:20; 2:6-8; 3:18; 
10:11; 2Co. 4:4; Ga. 1:4; Ep. 1:21; 2:2, 7; 3:9; Col. 1:26; 2Ti. 4:10; 
He. 11:3). 

§ ñEternal secretò if the secret is revealed? (Ro. 16:25-26; Col. 1:26). 
It is no longer a ñsecretò at that point. 

§ Onesimus will be Philemonôs slave for eternity ? Is he still his slave 
(Phil. 1:15)? 

Scores of passages demonstrate that  aion  is of limited duration. 
In his book Godôs Methods with Man , G. Campbell Morgan (scholar, 
associate of D.L. Moody, and a highly respected expositor of Scrip-
ture),  said: 

Let me say to Bible students that we must be very careful 
how we use the word ñeternity.ò We have fallen into great 
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error in our constant use of that word. There is no word in 
the whole Book of God corresponding with our ñeternal,ò 
which, as commonly used among us, means absolutely 
without end. The strongest Scripture word used with refer-
ence to the existence of God, isðñunto the ages of the 

ages,ò which does not literally mean eternally .3 

In his Word Studies in the New Testament, Marvin Vincent, 
D.D., Baldwin Professor of Sacred Literature at Union Theological 
Seminary, New York, explained: 

Aion , transliterated aeon, is a period of longer or shorter 
duration, having a beginning and an end, and complete in 
itself. Aristotle ( peri ouravou , i. 9, 15) said, ñThe period 
which includes the whole time of oneôs life is called the 
aeon of each one.ò Hence, it often means the life of a man, 
as in Homer, where oneôs life (aion ) is said to leave him or 
to consume away (Il v.685; Od v.160). It is not, however, 
limited to human life. It signifies any period in the course 
of the millennium, the mythological period before the b e-
ginnings of history. The word has not ña stationary and 
mechanical valueò (De Quincey). It does not mean a period 
of a fixed length for all cases. There are as many aeons as 
entities, the respective durations of which are fixed by the 
normal conditions of the several entities. There is one aeon 
of a human life, another of the life of a nation, another of a 
crowôs life, another of an oakôs life. The length of the aeon 
depends on the subject to which it is attached.éThe adjec-
tive aionious  in like manner carries the idea of time. Nei-
ther the noun nor the adjective , in themselves, carry the 
sense of endless or everlasting. They may acquire that 
sense by their connotation....Aionios  means ñenduring 
throughò or ñpertaining to a period of time. ò Both the noun 
and the adjective are applied to limited periods ....Out of 
the 150 instances in LXX, [Greek Old Testament] four -
fifths imply limited duration.  For a few instances, see Gen. 
xlviii. 4; Num . x. 8; xv. 15; Prov. xxii. 28; Jonah ii.6; Hab. 
iii. 6; Isa lxi. 17.4 

So what if the Greek word aion  has been erroneously translated 
ñeternalò instead of ñageò? What does that have to do with everlasting 
punishment ? It has everything to do with it, since one of the key texts 
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used in defense of the Augustinian view of hell is Mt. 25:46: ñAnd 
these will go away into everlasting [aionian ] punishment .ò If this 
passage as translated here is accurate, then I would have to admit the 
Bible teaches that punishment  is forever. But what if it is not? What 
if aion  does not mean ñeverlastingò? What would that do to the 
ñbiblical  supportò of an infinite hell? It would negate the use of any 
verses resting on the word aion  used in its defense. 

Consider how the following translations word this  phrase: 

§ Youngôs Literal Translation : ñpunishment age-during.ò 
§ Rotherham Translation : ñage-abiding correction.ò 
§ Weymouth Translation : ñpunishment of the ages.ò 
§ Concordant Literal Translation : ñchastening eonian.ò 

These reputable translations use the word ñageò and not ñeter-
nal.ò These two concepts are diametrically opposed to one another. 
They are not the same by any means. An age has a beginning and an 
end; eternity does not. 

Augustine raised the argument that since aionios  in Mt. 25:46 re-
ferred to both life and punishment, it had to carry the same duration 
in both cases.5 However, he failed to consider that the duration of 
aionios  is determined by the subject to which it refers. For example, 
when aionios  referred to the duration of Jonahôs entrapment in the 
fish, it was limited t o three days. To a slave, aionios  referred to his life 
span. To the Aaronic priesthood, it referred to the generation preced-
ing the Melchizedek priesthood. To Solomonôs temple, it referred to 
400 years. To God it encompasses and transcends time altogether. 

Thus, the word cannot have a set value. It is a relative term and its 
duration depends upon that with which it is associated. It is similar to  
what ñtallò is to height. The size of a tall building can be 300 feet, a tall 
man six feet, and a tall dog three feet. Black Beauty was a great horse, 
Abraham Lincoln a great man, and Yahweh the GREAT God. Though 
God is called ñgreat,ò the word ñgreatò is neither eternal nor  divine.  
The horse is still a horse. An adjective relates to the noun it modifies. 
In relation to God, ñgreatò becomes GREAT only because of who and 
what God is. This silences the contention that aion  must always mean 
forever because it modifies God. God is described as the God of Israel 
and the God of Abraham. This does not mean He is not the God of 
Gentiles, or the God of you and me. Though He is called the God of the 
ñages,ò He nonetheless remains the God who transcends the ages. 
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In addition, Augustine ôs reasoning does not hold up in light of 
Ro. 16:25, 26 and Hab. 3:6. Here, in both cases, the same word is 
used twiceðwith God and with something temporal.  ñIn accord with 
the revelation of a secret hushed in times eonian, yet manifested 
nowéaccording to the injunction of the eonian Godò (Ro. 16:25, 26 
CLT). An eonian secret revealed at some point cannot be eternal even 
though it is revealed by the eonian God. Eonian  does not make God 
eternal, but God makes eonian eternal. ñAnd the everlasting moun-
tains were scattered.éHis ways are everlastingò (Hab. 3:6). Moun-
tains are not eternal, though they will last a very long time.  Godôs 
ways however, are eternal, because He is eternal. 

Matthew  25:46 contains an additional clue confirming  the tem-
porary nature of Godôs judgment. The Greek word, translated ñpu-
nishment,ò is kolasis. William Barclay, world -renowned Greek 
scholar, translator, and author of the popular Bible commentary, The 
Daily Study Bible  and New Testament Words, noted: 

The Greek word for punishment here [Mt. 25:46] is kola-
sis, which was not originally an ethical word  at all. It orig i-
nally meant the pruning of trees to make them grow better. 
I think it is true to say that in all Greek secular literature 
kolasis is never used of anything but remedial punish-
ment.6 

Thomas Talbott, philosophy professor at Willamette Univer sity 
in Oregon and author of The Inescapable Love of God, explained: 

According to Aristotle, there is a difference between re-
venge and punishment; the latter (kolasis) is inflicted in 
the interest of the sufferer, the former (timƬria) in the i n-
terest of him who inflicts it, that he may obtain satisfa c-
tion. Plato also appealed to the established meaning of 
kolasis as support for his theory that virtue could be 
taught: ñFor if you will consider punishment ( kolasis)éand 
what control it has over wrong -doers, the facts will inform 
you that men agree in regarding virtue as procured.ò Even 
where a punishment may seem harsh and unforgiving, 
more like retribution than parental chastisement, this in no 
way excludes a corrective purpose. Check out the punish-
ment that Paul prescribes in I Corinthians 5:5. One might 
never have guessed that, in prescribing such a punish-
mentðthat is, delivering a man to Satan for the destruction 
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of the fleshðPaul had in mind a corrective purpose, had 
Paul not explicitly stated the correctiv e purpose himself 
(ñthat his spirit may be saved in the day of the Lord Je-
susò). So as this text illustrates, even harsh punishment of 
a seemingly retributive kind can in fact serve a redemptive 
purpose.7-9 

ñAnd these will go away into everlasting [aionian ] punishment 
[kolasis], but the righteous into eternal [ aionian] lifeò (Mt. 25:46) . 
Isnôt it  ironic  that the passage most often used to support everlasting 
punishment is i n fact one strongly opposing it when accurately 
understood?  

Dr. Helena Keizer is a trustworthy authority on the definition of 
aiƬn in ancient Greek literature, including the Bible in the time of 
Christ. Keizer published a 315-page doctoral dissertation titled: ñLife, 
Time, Entirety ï A Study of AiƬn in Greek Literature and Philosophy, 
the Septuagint and Philo.ò Presented on September 7, 1999 in 
Holland, at Amsterdam University. Keizer state d: 

ñOlƃm and hence aiƬn in the Biblical sense is time consti-
tuting the human temporal horizon.ò29 ñOur study has led 
to the conclusion that infinity is not an intrinsic or nece s-
sary connotation of aiƬn, either in the Greek or in the Bib-
lical usage (óolƃm).ò30 ñTo speak of óthis aiƬnô, its óend,ô and 
óthe aiƬn to comeô clearly lends to aiƬn the meaning of a 
limited time.ò31 ñThe following description of Gregory of 
Nyssaémakes a good finishing point for now: óAeon desig-
nates temporality,  that which occurs within time.ôò32 

 
I am pleased to say that Dr. Keizer has given me permission to 

share her book with others in electronic format.  
Terms for Eternity  is another scholarly work on aiƬn by David 

Konstan and Ilaria Ramelli. Konstan is the John Rowe Workman 
Distinguished Professor of Classics and Professor of Comparative 
Literature, at Brown University in R .I. Ramelli is Assistant Professor 
of Ancient Philosophy at the Catholic University of Milan , Italy . They 
agree with the conclusions of Dr. Keizer. They wrote: 

ñApart from the Platonic philosophical vocabulary, which is 
specific to few authors, aiónios does not mean "eternal"; it 
acquires this meaning only when it refers to God, and only 
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because the notion of eternity was included in the concep-
tion of God: for the rest, it has a wide range of meanings 
and its possible renderings are multiple, but it does not 
mean "eternal." In particular when it is associated with life 
or punishment, in the Bible and in Christian authors who 
keep themselves close to the Biblical usage, it denotes their 
belonging to the world to come." (Page 238) 

 These scholarly works are important, as the key defense of eter-
nal punishment depends on this word meaning absolute eternity.  For 
more on the meaning of aiƬn, see our website: HopeBeyondHell.net; 
Further Study; Eternity , and Church History.  

Alternative Views  

Aionian  (eternal), when associated with God, may simply refer 
to that which comes forth from Him and  relates to His purposes; a 
quality of essence rather than of duration. Is this not wha t our Lord 
intends in John 17:3: ñAnd this is eternal life, that they may know 
You.ò If this is so, perhaps the Matthew passage could be para-
phrased this way: ñAnd these will go away into the chastisement of 
God, but the righteous into the life of God.ò Professor Talbott con-
firm ed this:  

When the letter of Jude describes the fire that consumed 
Sodom and Gomorrah as ñeternal fire,ò the point is not that 
the fire literally burns forever without consuming the c i-
ties; it is not that the fire continues to burn even today. The 
point is that the fire is a form of divine judgment upon 
those citieséthat has its causal source in the eternal God 
himself. And similar for Jesusô reference to ñeternal fireò in 
Matthew 25:41 and to ñeternal punishmentò in Matthew 
25:46. The fire to which he alludes is not eternal in the 
sense that it burns forever without consuming anything ð
without consumin g, for example, that which is false within 
a person (see 1 Co. 3:15)ðand neither is the punishment 
eternal in the sense that it continues forever without ac-
complishing its corrective purpose. Both the fire and the 
punishment are eternal in the sense that they have their 
causal source in the eternal God himself.10 

Similarly , Barclay wrote: 
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The simplest way to put it is that aionios  cannot be used 
properly of anyone but God; it is the word uniquely, as Pla-
to saw it, of God. Eternal punishment is then literall y that 
kind of remedial punishment which it befits God to give 

and which only God can give.11 

Talbott continue d: 

The Gospel writers thought in terms of two ages, the 
present age and the age to come, and they associated the 
age to come with God himself; it was an age in which Godôs 
presence would be fully manifested, his purposes fully rea-
lized, and his redemptive work eventually completed. They 
therefore came to employ the term, ñŬǿȗȊǿȌȎ,ò [aionios ] as 
an eschatological [doctrine of end times] term, one that 
functioned as a handy reference to the realities of the age 
to come. In this way, they managed to combine the more 
literal sense of ñthat which pertains to an ageò with the 
more religious sense of ñthat which manifests the presence 
of God in a special way.ò Eternal life, then, is not merely 
life that comes from God; it is also the mode of living asso-
ciated with the age to come. And similarly for eternal pu-
nishment: It is not merely punishment tha t comes from 
God; it is also the form of punishment associated with the 
age to come. Now in none of this is there any implication 
that the life that comes from God and the punishment that 
comes from God are of an equal duration.ò12 

Likewise, Beecher demonstrated that in the days of the early 
church the idea was ñpunishment of the world to come .ò The early 
Church establishes that fact through the ancient creeds. In fact, in 
none of its creeds did the early Church teach everlasting punishment.13 

Arguing that eternal punishment must be of unending duration 
because it is contrasted with eternal life (Mt. 25:46) , misses the 
point. It fails to recognize  that eternal life is a quality of relationship 
with God (Jn. 17:3), and is an end in itself;  while eternal punis hment 
is Godôs corrective discipline and a means to an end. In any case, 
whether aion  means ñage-abiding,ò ñof God,ò or ñof the world to 
come,ò none of these expressions state, imply, or require that the 
punishment be never-ending. 

So then, if aion  does not strictly mean eternal, what  word does? 
There are a number of Greek words that imply eternal. They are 
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usually translated ñindestructible, ò ñimperishable,ò ñunfading,ò 
ñimmortality, ò and ñincorruptible. ò See Ro. 1:23; 2:7; 1Co. 9:25; 
15:42, 51-54; He. 7:15-16; 1Pe. 1:3-4; 5:4; 1Ti. 1:17; 6:16; 2Ti. 1:10.  

Our hope of immortality does not reside in the word aion  but in 
Godôs very nature (unfailing love and unlimited power) and promi s-
es. (See Appendix I). So long as we have a flawed understanding of 
this four letter  Greek word, we will remain blinded to the truth in 
relation to Godôs judgments. 

I recommend that you also read The History of Opinions on the 
Scriptural Doctrine of Retribution  by Dr. Edward Beecher. I found 
his findings conclusive. You may read it on our website: Hop e-
BeyondHell.net , Further Study , Church History.  

Fire of G ehenna  

The second pillar in support of the doctrine of everlasting p u-
nishment is Gehenna. It is one of three words translated ñhellò in the 
New Testament. It is the most common, used twelve times. Hades is 
used eleven times, and Tartarus  only once. William Barclay stated: 

Gehennaémeans the Valley of Hinnom, a valley to the 
southwest of Jerusalem. It was notorious as the place 
where Ahaz had introduced the fire worship of the heathen 
God Molech, to whom little children were burned .é2 
Chronicles 28:2-4. Josiah had stamped out that worship 
and ordered that the valley should be forever after an ac-
cursed placeéit became the place where the refuse of Jeru-
salem was cast out and destroyed. It was a kind of public 
incinerator. Always the fire smoldered in it, and a pall of 
thick smoke lay over it, and bred a loathsome kind of worm 
which was hard to kill (Mark 9:44 -48). So Gehenna, the 
Valley of Hinnom, became identified in peopleôs minds 
with all that was accursed and filthy, the place where use-
less and evil things were destroyed.ĭɹ See #1 Appendix V.  

Hades is the Greek word for the Hebrew, Sheol, which the New 
Strongôs Concise Dictionary  defines as ñunseen,ò the place (state) of 
departed souls.15 Throughout the Old Testament it refers to the state 
following death for both righteous and unrighteous. The NIV trans-
lates it ñgraveò or ñdeath.ò Tartarus  is a holding area prior to jud g-
ment for angels who have sinned (2Pe. 2:4). 
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Gehenna is not mentioned in the Old Testament or by John, 
Paul, Peter, Jude, or James in all their writings  (except once indi-
rectly regarding the tongueðJa. 3:6). Nor is it mentioned in the 
book of Acts or Hebrews. Jesus uses the term on what seems like 
only four occasions. (A few times He seems to refer to th is judgment 
but without using the term. Mt.  3:10-12; 7:19; 13:40-50; 25:41) I f 
Gehenna were truly eternal and purposeless agony as claimed, how 
can such a horrible fateðto which most people are destinedðnot be 
warned against everywhere? How can we explain this? 

The First  Time  ñGehenna ò I s Used  by  Christ  

[Turn to Mt. 5:21 -22. ]  
At the very outset of the New Testament, Christ established the 

limited nature of the Gehenna judgment.  This is extremely signifi-
cant. For in the context of His first mention of it, He confirmed the 
Mosaic code of justice: ñAn eye for an eye, and a tooth for a toothò 
(Mt . 5:38 derived from Ex. 21:24; Mt. 5:17-19). This code established 
that each crime merits a just and fit punishment,  one obviously 
measurable: ñYou shall give life for life, eye for eye, tooth for tooth, 
hand for hand, foot for foot, burn for burn, wou nd for wound, stripe 
for stripeò (Ex. 21:23-25). If Christ understood Gehenna to be 
everlasting, He could not have associated it with the Mosaic code. 
What is measurable about everlasting? And furthermore, He specif i-
cally confirmed this by saying that the same measure we use on 
others will be used on us! (Mt. 7:2). This indicates Gehenna is not 
eternal. For example, no derogatory remark (fool) af flicts everlasting 
pain, and therefore cannot merit everlasting punishment in return.  

[Turn to Mt. 5:23 -26. ]  
ñPrisonò here is a metaphor for Gehenna. This harmonizes with 

the ñprisonò of 1Pe. 3:19, and the Fatherôs sentence of Mt. 18:34-35. It 
is directly linked to Gehenna in the preceding verse (Mt. 5:22) by the 
word ñtherefore,ò and it is immediately followed by another Gehenna 
judgment in the very next passage (Mt. 5:27-32). Thus, Mt. 5:23-26 is 
ñsandwichedò between two Gehenna judgments. The final clincher is  
that the Lord identifies the Gehenna judgment  as a most serious 
judgment we are all to fear. He says, ñTruly (Assuredly NKJV) I say 
unto you.ò That is serious. What other judgment could he possibly be 
referring to in this context but the Gehenna judgment? 
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ñTruly  I say to you, you will not come out of there [Gehenna] 
until  you have paid up the last cent.ò The word ñuntilò unmistakably 
confirms Gehenna is of a limited duration. Once the penalty is 
exacted, release follows, but not before. Note He addressed these 
words to a mixed audience of believers and unbelievers (Mt. 5:1; 
7:28; 8:1). (See also Mt. 18:34-35). 

[Turn to Mt. 5:27 -30. ]  
Here, He describes the consequences of sinning lustfully. We can 

all imagine the sceneðnot pleasant. Nevertheless, these are concepts 
we can identify with in this physical world. With Gehenna, however, 
we know little . We have to trust Christ implicitly. So what does He 
say? It is ñmore profitableò to lose an eye or a hand, than to expe-
rience Gehenna. Thatôs it. That is all He chose to say. If Gehenna 
were truly unending and horrible beyond what we can imagine, how 
could He describe it merely as ñless profitableò? Is this all He could 
say to contrast momentary and unending pain? Such a phrase can 
only describe another finite penalty, though to a degree more severe.  

For the continuing  exposition of Christôs use of Gehenna, includ-
ing: ñFire not Quenched,ò ñRefining Fire,ò ñUndying Worm,ò and 
ñLake of Fire.ò See #1 Appendix V.  

Whatever judgment  fire entails, we can be confident it conforms 
to the character of our Father. ñHe is like a refinerôs fireéHe will sit 
as a refiner and a purifier of silver; He will purify the sons of L e-
viéthat they may offer to the Lord an offering in righteousnessò(Mal. 
3:2-3). Please note that His judgment fire is administered in the 
presence of the Lamb who was slain for us from the foundation of 
the world  (Re. 14:10; 13:8). He certainly will not rest day and night 
as He looks on our sufferings with His unchanging heart of compas-
sion (Mt. 9:36; He. 13:8) .Everything God does was planned before  
the world began. Gehenna was not something God was forced to 
create because man surprised or disappointed Him. Nothing is an 
afterthought. All things serve His good purposes for His creation, a 
creation which He declared to be, ñindeedò very good (Ge. 1:31). God 
control s world ! (1Pe. 1:18-20; 1Co. 2:7; Ep. 1:4; 2Tim. 1:9; Titus 1:2.)  

(For the following three  references, see #1 Appendix V)   

Apollumi  (Greek for ñdestructionò) 

The third pillar, death and destruction, is thought by m ost Chris-
tians to refer to an eternal hell of suffering or to a state of annihil a-



34   Hope Beyond Hell 

tion. Thus, they are understood to be a permanent state. I think if we 
closely compare Scripture with Scripture, line upon line, we will see 
this falls short of what God is all about. Even in death and destruc-
tion, God will not be defeated. His promises to restore all (Ac. 3:21; 
2Co. 5:19; Ep. 1:10; Col. 1:19-21) will come to pass in their appointed 
times (Ep. 1:9-11; 1Ti. 2:6). In An Expository Dictionary of Biblical 
Words  regarding apollumi , W. E. Vine stated: ñThe idea is not 
extinction but ruin, loss, not of being, but of well being é.ò16 

Andrew Jukes, graduate of Harrow and Trinity College, Cam-
bridge and pastor of St. Johnôs Church, was a well-respected Chris-
tian author in 19 th century England. Also, the author of The Law of 
the Offerings , Four Views of Christ , Types in Genesis, The Names of 
God, and the Restitution of all Things , he wrote: 

Death for man is simply an end to, or separation from, 
some given form of life which he has lived iné We musté 
by Christ die to this dark spirit -world  [Mk. 8:35] , to return 
to live in Godôs light-world  [Jn. 8:12; 12:46]... [ It ]  is a ceas-
ing from some particular form of life which has been lived 
in by man [Ro. 6:11], yet it is never non-existence absolute-
ly [Jn. 12:24] ; rather the means to bring the fallen creature 
into a new life [Ro. 6:4] , a chaos being ever the necessary 
condition for a new creation  [2 Co. 5:17].17 

Here are a few passages for you to think about : 

§ You [Adam] shall surely die  (Ge.2:17). 
§ You [ Israel]  shall surely perish  [apollomiðSeptuagint18]  (De. 

30:18). 
§ I kill and I make alive; I wound and I h eal (De. 32:39). 
§ He destroys [ apollumi ðSeptuagint 19]  the blameless and the 

wicked  (Job 9:22). 
§ The righteous perishes [apollumi ðSeptuagint 20] , and no man 

takes it to heart  (Is. 57:1). 
§ The wineskins are marred  [apollumi ]  (Mk. 2:22 KJV). 
§ He is not the God of the deadé for all live to Him  (Lu. 20:38). 
§ I f it [grain of wheat]  dies, it produces much grain  (Jn. 12:24). 
§ He who has died has been freed from sin (Ro. 6:7; 7:9; 8:6; 2Co. 

4:11; Ep. 2:1; 1Ti. 5:6). 
§ Neither death nor lifeéshall be able to separate us from the love 

of God (Ro. 8:38-39). 
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§ What you sow i s not made alive unless it dies (1Co. 15:36). 
§ Death is swallowed up in victory  (1Co. 15:54). 

Please take a moment to reflect on what we have just read. Adam 
died on the same day he sinned, yet lived 900 more years. Israel 
perished. The blameless were destroyed. The righteous perished. 
Wineskins were marred. The dead are alive to God. Death produces 
grain and frees from sin. Death cannot separate from Godôs love. 
What is sown is not made alive unless it dies. Utter or permanent 
annihilation  cannot be the true meaning of death and destruction in 
any of these cases. Destruction  is the prerequisite for subsequent 
change. Is this not what the cross is all about in the life of the believ-
er? He kills and makes alive. He destroys to make new. 

 

The Cross  

Andrew Jukes wrote: 

The meaning of Christôs cross is not understood, but rather 
perverted and therefore death is shrunk from. It is not we l-
comed as Godôs appointed means to deliver us from him 
that has the power of death.éChristians misunderstand 
destruction and judgment are the only way for fallen crea-
tures to be delivered from their bondage, and brought back 
into Godôs lifeé This is a point of all importance. It lies at 
the very root of the cross of Christ and of His members. It 
is the clue to all His judgments, who ñkills and makes 
alive,ò who ñbrings down to the grave and brings upò [1Sa. 
2:6; Dt . 32:39] . The way of life is and must be through 
deathéand cannot be otherwise.21  

As followers of Jesus Christ, we have been called to carry our 
cross, to die (Mk. 8:34; Jn. 12:24-25). Unless we do, we will not have 
His life abiding in us  (Jn. 15:4-5). We are to partake of the divine 
nature (2Pe. 1:3-12). What does this mean except that we are to die? 
Our salvation is not brought to perfection until we have died to sin 
and live to right eousness (Ro. 6). Death is not optional.  Only in dying 
to our self-will do we truly live and be ar fruit to God  (Jn. 12:24). 
Scripture frequently alludes to this purpose in salvation  (Ro. 6:3; 
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8:13; 12:1, 2; 2Co. 4:11, 16; 5:15; Ga. 2:20; Ph. 3:10; 2Ti. 2:11; He. 5:7-
9; 1Pe. 2:21, 24; 1Jn. 3:16). 

Scripture  I nterprets  I tself  

Often in Scripture, two statements are made side by side that  to-
gether shed greater light on a given theme. Consider 1Co. 1:19; Ro. 
2:12; 14:15, 20-21. ñI will destroy [ apollumi ]  the wisdom of the wise; 
I will bring to nothing  [ñset asideòðNAS] the understanding of the 
prudentò (1Co. 1:19). Here apollumi  is used in the same sense as ñset 
asideò or ñbring to nothing. ò ñFor as many as have sinned without law 
will also perish [ apollumi ]  without law, and as many as have sinned 
in the law will be judged by the lawò (Ro. 2:12). Scripture is clear that 
all are judged including unbeliev ers who have sinned without law 
(Re. 20:12-13). Thus, to ñperishò here cannot be utter annihilation, 
for judgment must follow.  

Consider Ro. 14:15: ñDo not destroy [apollumi ]  with your fo od 
the one for whom Christ diedò (Ro. 14:15). Read a little further to see 
Paulôs own definition of apollumi . ñDo not tear down the work of 
God for the sake of foodò (Ro. 14:20 NAS). ñIt is good neither to eat 
meat nor drink wine nor do anything by which your brother stumbles 
or is offended or is made weakò (Ro. 14:21). Paul defines apollumi  as 
ñtear down,ò ñstumble,ò ñoffend,ò and ñmake weak.ò What better 
commentary is there? Do you think apollumi  means we can cancel 
out anotherôs eternal redemption paid for by Christ by our diet? And 
consider as well 1Co. 8:11: ñBecause of your knowledge shall the weak 
brother perish [ apollumi ] for whom Christ  died?ò Can we annihilate 
others for whom Christ died by our knowledge? Of course not! God is 
righteous and just.  

In all the above, whatever is meant by death and destruction, it 
cannot be unending torment or annihilation.  Could Jukes be right in 
saying death for man is an end or separation from some given form of 
life in which he has lived? What did our Lord mean when He said that 
in order to save our life, we must lose apollumi  it  (Mk. 8:35) ? Is this 
not to end living a self -centered life and instead to live for Godðto 
stop being ruled by sin, but instead by righteousness? 

Did you realize that the very ones Christ came to save are the 
ñdestroyedò ones? ñFor the Son of Man has come to seek and to save 
that which was lost [apollumi ]ò (Lu. 19:10). Apollumi  is the very 
condition qualifying  us for salvation! Are the lost (apollumi ) ones 
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then, the annihilated ones or those not yet found? At what point does 
apollumi  become so permanent it exceeds Godôs power and will to 
save? What justifies us to put limits on Him who is able to turn 
stones into worshippers (Lu. 3:8) ? 

What gives God greater glory: annihilation or restoration? Stop! 
Think  about that a moment. Lu: 20:38 says ñGod is not the God of 
the dead, but of the living for all live to Him .ò Lu. 1:37 says, ñWith 
God nothing will be impossible !ò Is He able to do all things except 
restore the destroyed for whom Christ died? Really? For more 
documentation on apollumi , see our website: Further Study ; De-
struction.   

Free Will  

This last pillar is not difficult to resolve. What father holding his 
little girlôs hand crossing a busy street would ever let it go? The more 
she pulls, the tighter he squeezes. There is no way she is going 
anywhere! Is God any different? The argument that  a person can 
choose hell by rejecting God as a result of ñfreeò will is in effect saying 
a little girl has more strength than her dad. God has given man a 
ñmeasureò of free will, but certainly not to the degree that He would 
allow him or her to damn themselves forever in torment. Is God less 
of a parent than we are (Mt. 7:11)? We extend increasing freedom to 
our children as they mature. Too much too soon is disastrous. He 
knows just how much freedom we need for our development.  

God, as Creator, is owner of all things (Ps. 2:8; Ez. 18:4; Col. 
1:16; He. 1:2), and that includes you and I. He has never relinquished 
that title. Only He has absolute ñfreeò will over His property. Should 
we be forever lost, He would be the loser and God is not a loser!  

Many say hell is locked on the inside. But how? Christ has the 
keys! (Re. 1:18).  

Many believe Godôs hands are tied; as much as He would like to 
keep us, He is unable. But, is our power to destroy His property really 
greater than His power to preserve or restore it? How ñfreeò and 
powerful are we? What rol e did we play in controlling our life exp e-
riences that have made us what we are? Will we deliberately choose 
what sufferings we will undergo in the future that inevitably will 
affect what we become? What intricacies of our reasoning processes, 
which determine our decisions, do we fully control? 
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Is the Bible right in saying no one seeks after God, that our natu-
ral mind is at odds with Him and not subject to His law? ñIndeed it 
cannot be subject,ò said Paul (Ro. 3:11; 8:7). How can a naturally 
hostile mind,  which ñindeedò cannot subject itself to God, of its own 
ñfreeò will do so? Is there not a contradiction here? Only God can give 
us faith and draw us to Himself ; we cannot muster it up. See He. 
12:2; Ro. 12:3; Jn. 6:44; 15:16; Ph. 1:29; Mt . 11:27; 16:16-17; Jn. 1:13; 
Ac. 13:48; 1Co. 4:7; Ep. 2:8-9; 3:16-17; Ph. 1:6; 2:13; Col. 1:12; 2 Th. 
3:2; 1Ti. 1:14; Tit. 1:1; Ez. 36: 26-27; Jer. 24:7; 31:33-34; 32:39-40. 
To idolize ñfreeò will as though it were the crux of our salvation 
contradicts the Bible and fosters a boastful attitude! ( 1Co. 1:26-31; 
4:6-7). 

What are we implying when we infer  that God is helpless in the 
face of manôs ñfreeò will?  It intimates that our salvation depends on 
human power, not divine. Thus , God is stripped of His power and 
glory leaving the blood of Christ powerless to save those for whom it 
was shed (all sinners). In fact, it negates the very definition of God as 
ñAlmighty ,ò leaving us with no real God at all. In Exploring the 
Attributes of God  Dr. Robert Morey  stated: 

Godôs sovereignty was viewed as an essential attribute by 
the early Church and anyone who dared to deny it was 
called an atheist. This is one of the most misunderstood 
and maligned attributes  of God. Yet, it is an essential 
attribute that makes God GOD. The Scriptures always de-
scribe God as actively controlling and guiding the entire 
creation. It is never viewed as bare potential. Where should 
we begin when studying Godôs sovereignty and manôs re-
sponsibility? Should we begin with man and establish his 
free will and then define divine sovereignty in such a way it 
does not conflict with man? Or, should we begin with God 
and His free will and then develop our understanding of 
man from that viewpoi nt? We must begin where Scripture 
begins.éThe Bible begins with GOD. He is the great I AM, 
the AlphaéOmega, the BeginningéEnd.22 

The story of Joseph pictures God powerfully working behind the 
scenes influencing the wills of men. Who of these men thought th eir 
will was not solely their own? Yet God, in His infinite power, was at 
work accomplishing His purposes through their decisions (Ge. 45:5). 
While the king of Egypt decreed all male Hebrew babies should die, 
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God was all the while orchestrating His plan for putting Moses at the 
head of the kingdom! Even while Pharaoh resisted Moses, God was at 
work according to His plan. Where was Pharaohôs ñfreeò will?  Con-
sider what Isaiah wrote about Assyria: 

Woe to Assyria, the rod of My angeréI will send him 
againstéthe people of My wrathéwill give him charge.é 
Yet he does not mean so, nor does his heart think 
so.éFor he says: ñBy the strength of my hand I have done 
it.éShall the ax boast itself against him who chops with 
it?ò (Is. 10:5-7, 13). 

Assyria was being used by God and was totally unaware of it. In 
all these cases, we see men doing, but God orchestrating. Please 
carefully reflect on these passages. 

§ God will circumcise your heart to love the Lord your God w ith all 
your heart and soul  (De. 30:6). 

§ I know that thou canst do all things, and that no p urpose of 
Thine can be thwarted  (Job 42:2 RSV). 

§ Blessed is the man You choose, and cause to approach You (Ps. 
65:4). 

§ A manôs heart plansé but the Lord di rectsé (Pr. 16:9).  
§ The lot is cast into the lap, but its every decision is from the Lord  

(Pr. 16:33). 
§ There are many plans in a man ôs heart, nevertheless the Lordôs 

counselðthat will stand  (Pr. 19:21). 
§ A manôs steps are of the Lord; How then can a man under stand 

his own way  (Pr. 20:24)? 
§ The kingôs heart is a streaméin the hand of the LORD; He turns 

it wher ever He will  (Pr. 21:1). 
§ You will establish peace for us, for You have also done all our 

works in us  (Is. 26:12). 
§ I  will do all my pleasure, éindeedéI will bring it to pass. I have 

purposed it;  I will do it  (Is. 46:10-11). 
§ None who seeks for God.éWhere is boasting? (Is.53:6; Ro. 3:11, 

19b, 27). 
§ The way of man is not in himself; It is not in man wh o walks to 

direct his own steps (Jer. 10:23). 
§ I will give them a heart to know Meéfor they shall return to Me 

with their whole heart  (Jer. 24:7). 
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§ I will put My fear in their hearts so that they will not de part 
from Me  (Jer. 32:40). 

§ I willécause you to walk in My statutes, and you will keep My 
judgments and do themé. (Ez. 36:27). 

§ He does according to His will among the inhabitants of the earth. 
No one can restrain His hand  (Da. 4:35). 

§ Thoseéwere bornénor  of the will of man, but of God  (Jn. 1:12, 
13). 

§ No one can come to Me unless the Fatherédraws [drags]  him  
(Jn. 6:44). See "Every Knee" in chapter six.  

§ Without Me you can do nothing  (Jn. 15:5). 
§ You did not choose Me, but I chose you (Jn. 15:16). 
§ Creation [people]  was subjected to futility, not willingly, b ut 
because of Him whoésubjected it in hopeé. (Ro. 8:20 ). 

§ It does not depend on the man who wills or the man wh o runs 
but on God who has mercy (Ro. 9:16 NAS). 

§ You will say to me then, ñWhy does He still find fault? For who 
has resisted His will ?ò (Ro. 9:19). 

§ God chose the foolishéGod chose the weakéHe chose the low-
lyéso that no man may boasté (1Co. 1:27-29 NIV ). 

§ Predestined manéto the purpose of Him who works all é accord-
ing to the counsel of His will  (Ep. 1:11). 

§ God works in you both to will and to do for His good pleasure 
(Ph. 2:13). 

§ He is able even to subdue all things to Himself  (Ph. 3:21). 
§ God has put it into their hearts to fulfill  His purpose, to be of one 

mind  (Re. 17:17). 

Who is in control here? Man or God? Whose will prevails? My 
friend David Nuckols said, ñHow ironic that those who believe God 
will not violate the ófreeô will of man have no problem believing He 
will violate His  own free willðthat all men should be saved!ò In ñThe 
Work of the Cross,ò Ken Eckerty wrote, ñHow ironic that those who 
believe God will not violate manôs ñfreeò will have no problem that He 
forces menðagainst their will ðto confess and bow to Christ.ò23  

What are we saying to God in deifying the will of man? ñOh well, 
Lord, it is a sad thing thaté 

§ You cannot have what is yours (Ro. 11:36). 
§ You cannot find what you have lost (Lu. 15:4). 
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§ Isaiah was wrong about your hand not being so short it cannot 
save (Is. 59:1). 

§ The Bible exaggerates in saying nothing is too difficult for you 
(Jer. 32:17). 

§ Man has robbed the keys of Hades from You (Re. 1:18). 
§ He who is in the world is stronger than You (1Jn. 4:4). 
§ Your propitiation for the whole world is really only for a  few (1Jn. 

2:2). 
§ Your promises to reconcile all things are just exaggerated hopes 

(Ac. 3:21). 
§ Your hands are tied. You cannot accomplish all your will  (Is. 

55:11). 
§ All creatures will not really worship you like you hoped (Re. 5:13; 

Phil. 2:10-11). 

What has happened to GOD? Our tradition has pawned His 
power off to man in the myth of ñfreeò will. Are we better than the 
fools Paul referred to in Ro. 1:20-21? Why were they called fools? For 
failing to glorify God ñas GOD.ò Do we do the same?  

Godôs Will  

Since Bible translators are human, they are naturally inclined to 
conform the text to their world view. Since the majority  have believed 
in the sovereignty of manôs will, they must weaken the sense of 
certain phrases such as ñto will ò and ñto purposeò when referring to 
God. Instead, they use terms like ñto desireò and ñto wishò relative to 
Godôs intentions. As a corollary to this tendency, God is seen as 
merely ñdesiringò things instead of ñwilling ò them into existence. 

This is good and acceptable in the sight of God our Savior;  
Who will  have [ñdesiresòïNKJV]  all men to be saved, and 
to come unto the knowledge of the truth. For there is one 
God, and one mediator between God and men, the man 
Christ Jesus; Who gave himself a ransom for all, to be te s-
tified in due ti me (1Ti. 2:3-6 KJV). 

God ñwill ò have all men to be saved. Does this mean God pur-
poses with intent to accomplish His will, or that He merely desires it 
with no power to make it happen? The Greek word ñwill ò here is 
thélƬ, Strongôs #2309. The Complete Word Study Dictionary New 
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Testament defines thélƬ at (I ) (C) as ñTo will as the equivalent of to 
purpose, to be decided upon, seeing oneôs desire to its execu-
tionéò(V) ñThélƬ indicates not only willing something, but also 
pressing on to action.ò24 Of more importance than what any lexico-
grapher would say, is how the apostles understood Christ when He 
used the word.  

Jesus said to him, ñIf I will  [ thelo]  that he remain till I 
come, what is that to you? You follow Me.ò Then this say-
ing went out among the brethren that this disciple would 
not die. Yet Jesus did not say to him that he would not die, 
but, ñif  I will [ thelo] that he remain till I come, what is 
that to you?  (Jn. 21:22-23). 

The disciples evidently understood Jesus statement, ñIf I will ò as 
the equivalent of ñto purpose,ò ñto be decided upon,ò and to ñseeing 
oneôs desire to its execution.ò That is why they went out and proc-
laimed that this disciple would not die.  For them to believe such an 
incredible  statement is especially relevant. Did Jesusô hearers under-
stand the word, ñwill,ò differently than we are to understand it in 
1Ti.2:4? I donôt think so. And for the sake of argument, even if it read 
ñdesireò instead of ñwill, ò it does not change a thing, for Isaiah says: 
ñMy counsel shall stand, and I will do all My pleasure [ñdelightòð
YLT]ò (Is. 46:10). 

Tradition has taught us that God will not save a person against 
his or her will. I agree. However, He has the power to orchestrate 
whatever circumstances are necessary to effect oneôs will to change.  

Quillen Hamilton Shinn, a Civil War soldier, teacher, and ac-
claimed Vermont minister , wrote: 

He does not save men by arbitrary force. He saves by their 
wills, through moral influence. God has resources in his un-
iverse, the all conquering agencies of love, to make the un-
willing soul willing! He has light enough to make the blind 
see, and love enough to melt the hardened heart.ò25 

Pastor and author of The Outcome of Infinite Grace , Loyal F. 
Hurley, pointed out : 

Again and again, when trouble stalks his path, a man turns 
back to the God he has despised. When his wife dies, or his 
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children go wrong; when loss and disaster fall upon him , 
again and again he will seek the God he has neglected. That 
is not because God coerces the man, but because He brings 
upon him  such experiences as change his attitude. And He 
brings such experiences upon men, not in anger, but in 
love. For love is the only ultimate power that is not coer-
cive.26 

The Myth  of  ñEternal ò Rejection  

We know in part éwe seeédimly.  
(1Co. 13:9-12) 

No one has complete or perfect knowledge of God. So when a 
person rejects a given concept of God, they are not in truth rejecting 
the true God, but only their partial  or flawed understanding of Him.  
Only Christ truly knows Him, and he to whom He  wills to reveal Him  
(Mt. 11:27; Lu. 10:22; Jn. 6:46). If Christ has not revealed the Father 
in truth to someone, can that person be held accountable for reject-
ing what was not really made known? 

Once a full revelation of God is received in the ages to come (Ep. 
2:7), all will bow and confess that Jesus Christ is Lord, just as Isaiah 
and Paul prophesied (Is. 45:21-25; Ro. 14:11; Ph. 2:9-11). Who would 
want to continue in active and persistent rebellion knowing that God 
wants only what is absolutely best for them? Knowing then, the great 
goodness and love of God, along with the Holy Spirit working in each 
heart, all hardened hearts will melt before His glorious being. It is 
impossible that an omnipotent God can fail in His purpose s, and 
some would forever resist unconditional love opting for everlasting 
pain. This would be totally irrational. And even if one were  that 
irrational, such resistance would not arise out of a free  will, but an 
enslaved  will,  a will in bondage to an insane mind. 

 
Martin Luther  declared: 

 I frankly confess that, for myself, even if it could be, I 
should not want free-will to be given me.éBut now that 
God has taken my salvation out of the control of my own 
will, and put it under the control of His, and promised to 
save me, not according to my working or running, but ac-
cording to His own grace and mercy, I have the comforta-



44   Hope Beyond Hell 

ble certainty that He is faithful and will not lie to me, and 
that He is also great and powerful, so that no devils or op-
position can break Him or pluck me from Him .27 

John Wesley claimed that everyone in the world could be saved 
without the loss of liberty, according to a sermon entitled, ñThe 
General Spread of the Gospel,ò which he preached on April 22, 1783. 
He said a city, nation, or the whole world could become Christian, 
and it could take place without difficulty if only we were to suppose 
God acts irresistibly. ñNow in the same manner as God has converted 
so many to Himself with out destroying their liberty, He can undou b-
tedly convert whole nations, or the whole world. And it is as easy to 
Him to convert a world as one individual soul.ò28 

Free will? Have you prayed for light and revelation about this 
teaching? Are His hands tied by your free will ? Your belief or disbe-
lief in ñfreeò will must inevitably be determined by your view of Godôs 
sovereign will and power.  

The biggest factor overlooked by those who say God will not vi-
olate manôs ñfreeò will, is the fact that man does not own himself. ñAll 
souls are mineò (Ex. 18:4). God wills all to be saved (1Ti. 2:4). If that 
does not happen, it is His will that is violated, not manôs.  

If you might dare, imagine putting to God this question: ñDo you 
place a higher value on our self-destructive ñfree willò than you do 
your own loving will for us, your very own children?ò Please think 
about the audacity of this question! He created us and our wills. We 
and they are subject to Him.  

Why is it that our tradition only accepts our will as ñfreeò if it 
leads us to eternal destruction , and not free when it leads us to life in 
Godôs predetermined will  (Ph. 2:9-11; Ro. 14:11)? Unlimited f reedom 
of will is an illusion . Such absolute freedom in man would be bon-
dage of the worst kind imaginable. 

I leave you with one final thought. If we, through our so called 
ñfreeò will, can trump Godôs will forever, then Christ gave up His 
ñwillò in vain. This would unlawfully rob Him  of His reward for 
sacrificing His life for all men. Listen to His heart wrenching prayer 
after falling on his face in the garden of Gethsemane: ñFatherénot as 
I  will, but as You will !ò(Mt. 26:39).  Jesus yielded up His ñwillò to 
His Father and accepted a most horrible death to save each one of us. 
He came to save the worl d ! (Jn. 12:47).Did Christ think for a m o-
ment that His Fatherôs will to save all, and His ransom for all  in due 
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time (1Ti. 2:4, 6) would be meaningless? Not for a second! Please 
pause a moment and reflect on what was just said.  
ñJesuséfor the joy  that was set before Him endured the cross 

(He. 12:2). What joy? There is only one thing that would give Him 
true joy; the total success of His mission. The Good Shepherd is not 
content until He finds each lost sheep. ñHe shall see the travail of His 
soul and shall be satisfied ò (Is. 53:11 KJV)!He shall be satisfied ! 

§§§§§ 

The pillars supporting belief in infinite punishment have cru m-
bled. Will you now consider more seriously this critical question, ñIs 
there hope beyond Gehenna?ò Might judgment have a positive 
purpose in Godôs unfailing plan for all? The answer, I believe, is 
found in the very nature of God Himself. Now, unshackled from 
fallacious arguments, will you look afresh with me at Godôs awesome 
and glorious attributes? What is He really like?  
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II GODôS NATURE 

I  will sing of Your poweré 
I will sing aloud of Your mercy.  

(Ps. 59:16) 

What is God really like? Is the ultimate destiny of the  majority of  
the human race tragic? Our only hope as a race and as individuals 
lies in the nature of God, and more specifically, in His power and 
love. In this chapter, we will focus on the Scriptures relating  to His 
natureïHis power, love, fatherhood, and will.  Does He have all 
power to do what He wills? Does He truly love all humanity  impar-
tially, or does He have favorites? Is He, as the Creator of all, also 
Father of all? What is the difference? What is His will for humanity ? 
Will His will be accomplished?  

Of all these questions, the most critica l to our hope are those re-
lating  to His power and love. What is the extent of His power? Can 
He really do what His heart would like to do?  If God is not in truth 
Almighty,  then there is no God in the truest sense, and we are desti-
tute of all  hope. Yet, even if we believe Him to be Almighty,  what 
hope does that bring us if we doubt His love for any of His creatures? 

His Power  

Ye do err, not knowing the Scriptures, nor the power of God.  
(Mt. 22:29 KJV) 

Notice the importance of knowing the Scriptures in relation to 
the power of God. It is a serious error not to respect this relationship. 
Without a firm belief in God as the ñAlmightyò (the one who can do 
all His will), the knowledge of Scripture is of litt le value. We must be 
convinced, like Paul was, that what God promises, He is able to 
accomplish (Ro. 4:21). This is what credited Abraham as righteous 
(Ro. 4:22). Have you taken to heart what Scripture declares regard-
ing the power of God? 
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§ s anything too hard for the Lord ? (Ge. 18:14). 
§ Whatever His soul desires, He does (Job 23:13). 
§ You can do everythingéno purpose of Yours can be withheld 

from You  (Job 42:2). 
§ He does whatever He pleases (Ps. 115:3). 
§ Whatever the Lord pleases He does, in heaven, earth, sea, and in 

all deep places [heart]  (Ps. 135:6). 
§ Surely, as I have thought, so it shall come to pass, and as I have 

pur posed, so it shall stand (Is. 14:24). 
§ The Lord has purposed, who will annul it? His hand is stretched 

out, who will turn it back ? (Is. 14:27). 
§ Through Your power Your enemies shall submit to You.é All the 

earth shall worship You  (Ps. 66:3-4). 
§ Is my hand shortened at all th at it cannot redeem? Or have I no 

power to deliver ? (Is. 50:2). 
§ My word shall not return to Me void, but it shall accom plish 

what I please  (Is. 55:11). 
§ You made the heavens and earth by Your great power. There  is 

nothing too hard for You  (Jer. 32:17). 
§ Is there anything too hard for Me ? (Jer. 32:27). 
§ He does according to His will in heaven and earth;  no one can 

restrain  His hand  or say to Him , ñwhat have You done?ò Who 
can be saved?éwith men it is impossible, but not with God; with 
God all things are possible (Da. 4:35; Mk. 10:26-27;). (See also: 
Mt. 19:26; Lu. 1:37; 18:27). 

§ Predestined according to the purpose of Him who works all 
things according to the counsel of His will  (Ep. 1:11). 

§ He is able even to subdue all things to Himself (Ph. 3:20-1). 
§ Godôs purpose is unchangeable [ immutable ðNKJV]  (He. 6:17 

NAS). 
§ He is also able to save to the uttermost th ose who come to God 

through Him  (He. 7:25). 
§ I will put my laws into their minds and hearts éfor all shall know 

Me (He. 8:10). 
§ Jesus the Author and Finisher of our faith  (He. 12:2). 

God Can Change  Anyone  

Does God merely do the ñbest He can for every manò as our tra-
dition implies ? Thomas Allin, D.D., historian, author, and clergyman 
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of the English Episcopal Church North London (late 19th and early 
20th centuries), wrote in Christ Triumphant : 

If the best an Almighty Being can do for countless myriads 
of His children is to force on them  whether they will or not, 
an existence stained with sin from the womb, knowing that 
in fact this sin will ripen into endless misery ðthen such 
phrases are but dust thrown in our eyes. They are as argu-
ment beneath refutation.  To force on me the gift of life, is 
to do for me not the best, but the worst possible.1 

At the heart of my understanding of Godôs power is the convic-
tion He can change anyone. This is His best! If He can change you 
and me, why not all? If God can take Paul, the chief of sinners (1Ti. 
1:15), and make him the chief of Apostles and a world changer, is 
there anyone He cannot transform? Ezekiel 36:23-36 reads: 

23 ñAnd I will sanctify My great name, which has been 
profaned among the nations, which you  have pro-
faned in their midst; and the nations shall know 
that I am the LORD ,ò says the Lord GOD, ñwhen I 
am hallowed in you before their eyes.é 

26 ñI will give you a new heart and put a new 
spirit within you ; I will take the heart of stone out 
of your flesh and give you a heart of flesh. 

27 ñI will put My Spirit within you and cause  you to 
walk in My statutes, and you will keep  My jud g-
ments and do them.é 

29 ñI will deliver you from all your uncleanness .é 
31 ñThen you will remember your evil ways and you r 

deeds that were not good; and you will loathe you r-
selves in your own sight, for your iniquities and your 
abominations.  

32 ñNot for your sake  do I do this,ò says the Lord 
GOD, ñlet it be known to you. Be ashamed and con-
founded for your own ways, O house o f Israel! ò For 
whose sake? The nations in verse 23 and 36. 

 
35 ñSo they will say, óThis land that was desolate has 

become like the garden of Eden; and the wasted, de-
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solate, and ruined cities are now fortified and inh a-
bited.ô 

36 ñThen the nations which are left all around 
you shall know that I, the LORD , have rebuilt 
the ruined  places and planted what was desolate. I, 
the LORD, have spoken it, and I will do it .ò 

In this passage (vs. 27) God causes unfaithful Israel to walk in 
His statutes. In verse 26, He will even give Israel a new heart and 
spirit. Wow, just think of it!  Is there anyone on earth in due time God 
is unable to change? And as 1,000 years is as a single day to God 
(2Pe. 3:8), I have complete confidence He will accomplish all His 
purposes for every individual.  Time is not a problem. He has the ages 
in which to operate. If He will do it for Israel, then He will do it for 
the nations as well, for He is not partial  (See "His Love Is Not Partial"  
in chapter 2). In fact, in verse 32, He even states it is not for their 
sakes He will do this. Then for whose? Who else but for the nations 
on His heart in verses 23 and 36! This shows God blesses Israel in 
order to be His channel of blessing to the whole world (Ge. 12:3; 
18:18; 22:18; 26:4; 28:14; Ac. 3:25; Ga. 3:8). 

Is it really possible? Can God change people so they will do His 
will? Absolutely! But the question should not be, ñCan God change 
people?ò but rather, ñWhy does He?ò Why? Love. Love that holds 
nothing back. Love itself became the propitiation  for the sins of the 
whole world (1Jn. 2:2). Love paid the ultimate price and redeemed 
the world. These promises to Israel should bring us much hope. 
Godôs plan has always been to reach the nations. It will yet be ful-
filled, for the gifts and the calling o f God are irrevocable (Ro. 11:29). 
Can God fail? 

He Will  Do It !  

§ I will  give them a heart to know Meéfor they shall  retu rn to 
Me with their whole heart  (Jer. 24:7). 

§ I will  put My law in their minds,  and write it on their 
hearts;éthey all shall  know Me, from  the least of them to the 
great est of them (Jer. 31:33-34; He. 8:10). 

§ There is nothing  too hard for You  (Jer. 32:17). 
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§ I will  give them one heart and one way, that they may fear Me 
for ever.éI will  put My fear in their hearts so tha t they will not 
depart fro m me (Jer. 32:39-40). 

§ He will  again have compassion on us, and will subdue  our 
in iquities  (Mic. 7:19).  

It is most important to realize that God can and will change the 
hearts of men so they will repent and serve Him. What He does for a 
few, He does for all!  Abraham did not waver at Godôs promise 
through unbelief, but was strengthened in faith.  In this he gave 
God glory. Abraham was fully convinced that God was able to 
do what He promised. Thus Abraham was accounted righteous (Ro. 
4:20-22). Will we give Him glory and be accounted righteous tooðor 
are we only partially convinced He is willing and able to do what He 
promised? Let us repent for not acknowledging Godôs power as it is 
set forth in  Scripture (Mt. 22:29) . 

His Love  

Does God love all humanity  or only some? Many believers do not 
realize that there exists a whole theological stream in Christianity 
that actually believes God does not in fact love all people. They 
believe God has only destined the ñelectò to be saved. That means the 
vast majority of humanity are elected also (by default) to suffer in 
hell forever. This belief system (also known as ñCalvinismò or ñRe-
formedò) is becoming more and more embarrassing for pastors and 
theologians to outwardly profess. For example, my daughter had to 
directly ask her college chaplain (a Calvinist) to share frankly what he 
believed about predestination. You could not tell simply through his 
Sunday sermons. His sermons led her to think that Godôs grace 
extended to all humanity , when in reality  he did not believe it did. 
Thankfully  this is not the majority view of the Christian world.  In 
order to understand Godôs love for all humanity , we must first 
understand that God, as Creator, is the Father of all.  

Fatherhood  of  God  

ñAdam, the son of Godò (Lu. 3:38).  The genealogy of Jesus rec-
orded in Luke goes back to Adam, the son of God. Can anyone deny 
Adam was Godôs son? When has God ever disowned Adam, Israel, or 
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the nations? When has He ever ceased to be the Father of all crea-
tion? 

If God is truly a ñFatherò as we understand fatherhood, then it 
further confirms  He would only discipline His children for their 
good, as every loving earthly parent does. To be made in Godôs image 
(Ge. 1:26) is an affirmation we are His children. In the strongest 
possible sense, He, as ñCreator,ò is also ñFather.ò Allin wrote: 

We are told God is not the Father of all men; He is only 
their Creator! What a total misapprehension these words 
impl y. What do we mean by paternity and the obligations it 
brings? The idea rests essentially on the communication of 
life to the child by the parent. Paternity is for us largely 
blind and instinctive; but creation is Love acting freely, di-
vinely; knowing all the consequences, assuming all the  
responsibility involved in the very  act of creating a reason-
able immortal spirit. It seems, then, very strange to seek to 
escape the consequences of the lesser obligation, by admit-
ting one still greater; to seek, in a word, to evade the results 
of a divine universal fatherhood, by pleading that God is 
only the Creator.2 

In Adam, we all are children of God. If our sin and rebellion 
caused our Father to disown us, how could He have said, ñReturn, 
you backsliding children, and I will heal your back slidingsò (Jer. 
3:22)? Or what was Jesus saying in His parable of the prodigal  son in 
Lu. 15:11-32? Does the prodigal son not represent all the Fatherôs 
wayward children? Though he had fallen into sin in all its degrada-
tion, he never ceased being a son. Paul said to fail to prov ide for oneôs 
own is to be worse than an unbeliever (1Ti. 5:8). What does that say 
of God who owns us all? ñBehold, all souls are mineò (Ez. 18:4). All 
God has created is His own. It is inconceivable that God would be 
worse than an unbeliever. Allin stated: 

The essence of Christianity perishes in the virtual denial of 
any true Fatherhood of our race on Godôs part. Follow out 
this thought, for it is of primary importance. We lose sight 
of the value of the individual soul, when dealing with the 
countless mill ions who have peopled this earth and passed 
away. What is one among so many? [But] each soul IS of 
infinite value, as if it stood alone in the eyes of God its Fa-
ther. And more than this, we are altogether apt to forget 
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whose the loss is, if any one soul perishes. It is Godôs loss: 
it is the Father Who loses His child. The straying sheep of 
the parable is the Great Shepherdôs loss: the missing coin is 
the Ownerôs loss. In this very fact lies the pledge that He 
will seek on and on till He finds it .3 

ñOurò Father, is also ñaò father to all men. God has never stopped 
being the Father of His creation. His love and purpose toward all 
endures forever. However, men have left their Fatherôs house to serve 
another. This severance came from the human side, not the divine. 
So, in one sense, and in one sense only, men have disowned their 
Father to become the children of another, by doing the deeds of the 
prince of this world  (Jn. 8:41). But it is because of this, Jesus came. 
He came to restore this broken relationship (Ro. 5:10), and to destroy 
the works of the devil (1Jn. 3:8) . The Father has never disowned His 
children. The cross is proof of that. Note carefully these texts: 

§ God created man in H is own image é. (Ge. 1:27; 9:6). 
§ I saidéall of you  are children  of the Most High  (Ps. 82:6). 
§ You are our Father éour potter; and all we are the work of 

Your hand  (Is. 64:8). 
§ Have we not all one Father ? Has not one God created us ? 

(Mal. 2:10). 
§ Seeing the multitudes é. in this manner pray: our Father é 

(Mt. 5:1; 6:9; 7:28). 
§ Jesus spoke to the mult itudes  and to H is disciplesé.one is your 

Father  (Mt. 23:1, 9). 
§ Men of Athens é.For we also are His  children . Being then the 

children of God é (Ac. 17:22, 28-29 NAS). 
§ I bow  to the Father éfrom whom the whole family in éearth 

is named (Ep. 3:14-15). 
§ Be in subjection to the Father of spirits  and live? (He. 12:9). 

The expressions of Fatherhood used in these passages encom-
pass unbelievers: ñAll of you,ò ñall we,ò ñwe all,ò ñmultitudes ,ò 
ñpeople,ò ñmen of Athens,ò ñwhole family in earth ,ò and ñof spirits.ò 
ñMy son, give me your heartéobserve my waysò (Pr. 23:26). It 

seems to me, if this passage also refers to the Lord and not only to 
Solomon, then God regards us as sons and daughters even before we 
give Him our hearts.  
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ñIf you being evilégive good gifts to your children, how much 
more your Fatheréò (Mt. 7:11). Note this passage is in the context of 
the ñmulti tudesò which include unbelievers (Mt. 5:1; 8:1). To those 
whom He termed ñevil,ò He calls God ñyour Father.ò Will God do less 
for His children than we who ñareò evil? Do we disown our kids as a 
result of rebellion? Do we not patiently and persistently do all we can 
to help them mature and amend their ways? Are we better parents 
than God? 

The fatherhood of God over all creation is incontestable evidence 
that His love extends to all humanity . Contrary to what many theolo-
gians suggests, to acknowledge that God is a ñfaithful ò Creator who 
always does what is ñrightò (1Pe. 4:19 NAS), and then deny His 
impartial love for all men (by claiming He considers some merely as 
ñcreaturesò as opposed to ñchildrenò) is preposterous. It contradicts all 
that Christianity and the Bible stand for.  Please read my related article 
on "Adopti on" at www.HopeBeyondHell.net/Further -Study.html . 

God Loves All  People  

The love of God is evident in the Scriptural references of God as 
ñFather of all,ò and in countless other passages. In fact, the evidence 
of Godôs love for all is so abundant in Scripture, it is beyond my 
comprehension that a whole system of Christian theology has been 
built around the denial of that Fatherhood. Consider just these few: 

§ He is good to all . His tender mercies are over all   
(Ps. 145:9). 

§ Look to Me, and be saved, all  you ends of the earth!  
(Is. 45:22). 

§ God so loved the world  (Jn. 3:16). 
§ I cameéto save the world  (Jn. 12:47). 
§ God gives to all life .éHe has made from one blood every nation 

of men (Ac. 17:25-27). 
§ I was sought by those who did not ask for Me; I was found by 

those who did not seek Me. I said, ñHere I am, here I am,ò to a 
nation  that was not called by My name  (Is. 65:1). 

His will is for all people to find Him, even those who are not pre-
sently seeking Him. A time will come when they will, for  God can 
orchestrate whatever circumstances are needed to change their 
hearts; for love never fails (1Co. 13:8). 
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§ His goodness and longsufferingéleads to repentance (Ro. 
2:4). 

§ God demonstrates His own love toward us, in that while we were 
still sinners Christ died for us (Ro. 5:8). ñUsò here includes all 
people. (See Jn 1:29; 6:51). 

§ God was in Christ r econciling the world to Himself  (2Co. 5:19). 
§ God our Savioréwill have all  men to be saved (1Ti. 2:4 KJV). 
§ The grace of God has appeared, bringing salvation to all m en 

(Tit. 2:11 NAS). 
§ And this is love, not that we loved God, but that He loved us and 

sent His Son to be the propitiation for our sins  (1Jn. 4:10). 
§ Heéis the propitiation for our sins, and not for ours only  but 

also for the whole  world  (1Jn. 2:2) . 
§ The Lord isélongsuffering énot willing that any  perish (2Pe. 

3:9). 
§ The longsuffering  of our Lord is salvation  (2Pe. 3:15). 

The longsuffering of our Lord ñisò salvation. What a thought! 
When does the longsuffering of our heavenly Father for His children 
ever end? Does it end sooner than yours toward your children? The 
love of God expressed in His longsuffering will do what His brute 
power could never doðwin the hearts of His enemies (Ps. 66: 3-4) 
and make them His friends (Jer. 31:34; Jn. 15:15; Ro. 5:10). 

His Love  I s Not  Partial  

Some people receive many chances to get saved, others receive a 
few, but billions have never received one! If the opportunity to 
receive Christ were given in this life only, then God could be accused 
of being partial. The only way He would not be partial is if He lacked 
the power to give all the opportunity. But God is neither weak nor 
partial. All have the same access to salvation, for Godôs will, power, 
and love guarantee it. And furthermore, Jesus paid the price for all. If 
all did not have equal access, it would especially be unfair to Him. 
Scriptural support abounds for Godôs impartiality.  God loves all men 
equally. For example: 

 
§ He is good to all (Ps. 145:9). 
§ In truthéGod shows no partiality (Ac. 10:34). 
§ There is no partiality with God  (Ro. 2:11). 
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§ There is no distinction between Jew and Greek (Ro. 10:12). 
§ God shows personal favoritism to no man  (Ga. 2:6). 
§ There is no partiality with Him  (Ep. 6:9; Col. 3:25). 
§ Godéwills [KJV] all men to be saved (1Ti. 2:3-4). 
§ Wisdoméfrom aboveéis without partiality and without hypo-

crisy (Ja. 3:17). 
§ The Fatheréwithout partiality judgesé (1Pe. 1:17). 

But, you may ask, ñWhy was Esau hated and Jacob loved? (Mal. 
1:2), Was not this showing favoritism?ò This was a play on words 
similar to Christôs command to hate our family  (Lu. 14:26). Jesus 
wants us to love our families, but in our heart of hearts our deepest 
love should be for God. This is hyperboleðsomething very common 
in ancient eastern writings. Godôs hate regarding Esau relates to 
something about Esau that God disliked in a greater way than what 
God disliked about Jacob the ñdeceiver.ò When God elects someone 
over another, it does not mean He loves him or her more. Rather,  He 
is delegating to them a greater responsibility in His service. 

The same goes for Godôs chosen people, the Israelites. He did not 
choose them because He was impartial to the rest of human ity. On 
the contrary,  He wanted a nation through which He could bless all 
peoples of the earth! ñIn you all the families of the earth shall be 
blessedò Ge. 12:3. (See also Ge. 18:18; 22:18; 26:4; 28:14; Ac.3:25, 
26; Ga. 3:8). 

God I s Love  with  NO ñButs ò 

When we say, ñGod is love, but  He is also just and must punish 
sinners forever,ò we demean Godôs greatest expression of love: His 
Sonôs sacrificial death for all mankind. Talk about injustice! How 
unjust this is to Him who propitiated the sins of the whole world by 
giving  His life as a ransom for all (1Jn. 2:2; 1Ti. 2:6)! To recognize 
Godôs righteous and remedial purpose in judgment in no way contra-
dicts His holiness, justice, or the sacrificial nature of Christôs death. 
To the contrary, it magnifies them. How dare we qualify or limit a 
Love ñthat never failsò (or ñendsò as the RSV puts it --1Co. 13:8)! 

Scripture straightly declar es God to ñbeò love (1Jn. 4:8, 16), but 
never to ñbeò vengeance. God is one; He is not divided within Hi m-
self. Augustinian theologians have pitted His love against His 
attributes of holiness and justice, not realizing that His very essence 
is Love. He ñisò Love. When referring to God as love, they immediate-
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ly qualify it with ñbut,ò as though His love was not compatible with 
holiness and justice. To justify this, they claim that His ways are not 
ours ways, quoting Is. 55:8 -9. In so doing, they deny His unfai ling 
love in order to maintain their flawed idea of judgment. However, 
they overlook what Isaiah was really saying in chapter 55: He was 
referring solely to Godôs abundant mercy (Is. 55:7). Elaborating on 
Godôs essence of love, Thomas Allin  wrote: 

God is not anger though He can be angry, God is not ven-
geance though He does avenge. These are attributes, love is 
essence. Therefore, God is unchangeably love. In judgment 
He is love, in wrath He is love, in vengeance He is loveð
ñlove first, and last, and withou t end.ò Love is simply the 
strongest thing in the universe, the most awful, the most 
inexorable, while the most tender.4 

Godôs righteous judgments, like His acts of mercy, are a manife-
station of His loveða love with  no ñbuts.ò Both His mercy and His 
judgments serve His one holy and loving purpose to draw (drag) all 
men to Himself. Scripture abounds with passages of Godôs great love 
and mercy. Here are just a few to ponder: 

 
§ The Lord is merciful and gracious ;  slow to anger, and aboun d-

ing in mercy é (Ps. 103:8). 
§ He is good! For His mercy endures forever  (Ps. 136:1). (Repeated 

26 times). 
§ The Lord is gracious and full of compassion, s low to anger and 

great in mercy  (Ps. 145:8). 
§ The Lord upholds all who fall, and r aises up all who are bowed 

down  (Ps. 145:14). 
§ You open your hand and satisfy the desire of every liv ing thing  

(Ps. 145:16). 
§ Through the Lord ôs mercies we are not consumed, because His 

compassions fail not. They are new every morn ing; great is Your 
faithfulness  (La. 3:22-23). 

§ I know that You are a gracious  and merciful God, slow to anger 
and abundant in loving -kindness, One who relents from doing 
harm  (Jon. 4:2). 

§ He delights in mercyé.will again have compassion on us,  and 
will subdue our iniquities  (Mic. 7:18-19). 
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§ He is kind to the unthankful and evil. Be m erciful, as your Father  
(Lu. 6:35-36). 

§ Love suffers long and is kindéendures allé.never fails  (1Co. 
13:4-8). 

§ Blessed be the Father of mercies and God of all comfort  (2Co. 1:3-
4). 

§ The Lord is very compassionate and merciful  (Ja. 5:11). 
§ Godéonly does wondrous things  (Ps. 72:18; 86:10)! 

God truly loves all humanity  unconditionally, and if we should  
doubt this, even for a moment, we need only look at His Son, the 
radiance of His glory and the exact representation of His nature  
(He. 1:3). Erasmus Manford, 19th century minist er, publisher, and 
author wrote:  

Jesus appeared on earth in the character of a Savior, not of 
a destroyer.éWhen persecuted, He retaliated not; when 
reviled, He reviled not; when reproached and scoffed at, 
He did not curse His foes. His whole life was one continued 
exhibition of love, benevolence, and compassion. It is em-
phatically and truly said of H im, ñHe went about doing 
good.òéHe gave health to the sick, feet to the lame, ears to 
the deaf, speech to the dumb, sanity to the lunatic, bread to 
the hungry, forgiveness to the sinful, salvation to the lost, 
and life to the dead.éHe wept at the grave of Lazarus, His 
friend, and also over the approaching woes of Jerusalem, 
where resided His bitterest foes; and even for His bloody 
and cruel murderers He prayed on the cross, and in the 
agonies of death at their unfeeling hands, besought His Fa-
ther for their forgiveness .éThe character, then, of Christ is 
the character of God; the tenderness and compassion that 
Jesus possessed for all men, the good, the evil, is that 
which God possesses for all humanity .5 

To sum up the theme of Godôs love, I encourage you to read Lu. 
15:11-32. Please note carefully verse 20: ñWhen he was still a great 
way off, his father saw him and had compassion, and ran and fell on 
his neck and kissed him.ò Jesus gave us this story so we would get a 
glimpse of the Father heart of God for all H is wayward children. What 
a Father! The Psalmist also writes, ñHis anger is but for a moment, 
His favor is for lifeò (Ps. 30:5a). Why is it that on earth Godôs anger 
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lasts but a moment and His favor is for life, but  (tradition says)  after 
death, His favor is not even a moment, and His anger is forever? How 
can Godôs love change so drastically at the beat of a heart? 

Godôs Will   

Most people believe God wills the best for every person on earth, 
but unfor tunately, like us, He cannot get what He wants. We have 
brought God down to our level. Because we cannot always get our 
will, it must be the same with God. We make His will out to be 
something merely hoped for or desired. In this section, we will 
consider what Scripture declares is His will for all humanity , and what 
it says relative to His power to accomplish it. 

He purposed éthat in éfullness of the times  He might 
gather together in one all  things  in Christ é.who works all  
things according to the counsel of His will  (Ep. 1:9-11). 

This is a very deep and revealing passage. It shows God purpos-
ing His will to be done, and not merely hoping it is so. ñNo purpose of 
His wi ll be thwartedò (Job 42:2 RSV). What is His purpose? To 
gather together in one all people in Christ. Paul also expressed it this 
way: ñthat God may be all in allò (1Co. 15:28). 

In order for God to be ñall in all,ò all must first be subjected to the 
Lordship of Jesus Christ (1Co. 15:28a). This cannot happen without 
Christ being formed in each person (Ga. 4:19; 1Jn. 3:2; 2Pe. 1:4). 
Thankfully, He has not left us on our own. He is committed to its 
realization and int imately involved in the process (Ep. 2:10; Ph. 1:6; 
2:13). ñHe is able even to subdue all things to Himselfò (Ph. 3:20-1). 
It will all take place in the con text of the agesðthe ñfullness of the 
timesò (Ac. 3:21; 1Ti. 2:6). See also page 42 on this theme. 

Christ ôs Purpose  

The Son of Man has come to seek and to save that which  
was lost. For this purpose the Son of God was manifested, that  

He might destroy the works of the devil.  
(Lu. 19:10; Mt.  18:11; 1Jn. 3:8) 

Christ came to save ñthat which was lost.ò ñThatò includes all the 
lost. God sent Him ñto save the worldò (Jn. 3:17 NIV ). The world is 
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not a few only. The few whom our Lord refers to in Mt. 7:14 are His 
elect first -fruits  who labor with Him now and in the coming ages to 
bring in the whole harvest. (See "Purpose of Election"  chap. 5). The 
Father sent His Son as the Savior of the whole world , and not merely 
some out of it (1Jn. 2:2; 4:14). He, whose very name means Savior, 
came to save, not merely to ñofferò salvation. He is the Good Shephe-
rd who seeks those who are lost until He finds them (Lu. 15:4, 7, 20) . 

Our Lordôs sacrifice on the cross was His supreme act in destroy-
ing the devilôs work, but not His only act. In addition, He works in 
menôs hearts and intercedes for them throughout all ages (He. 7:25) 
to draw them to Himself and con form them into His likeness.  

Jesusô purpose on earth included modeling before a sinful world 
a holy and righteous life. At the very outset of His ministry,  in His 
very first public address, He laid down exactly what a model Chris-
ti an life must be. In so doing, Christ revealed His heart of compas-
sion for suffering humanity . Hear His wonderful words as He quotes 
from Is. 61:1-2a: 

The Spirit of the LORD is upon Me, because He has 
anointed Me to preach the gospel to the poor; He has sent 
Me to heal the brokenhearted, to proclaim liberty to the 
captives and recovery of sight to the blind, to set at liberty 
those who are oppressed; to proclaim the acceptable year 
of the LORDé (Lu. 4:18-22; Is. 61:1-2a). 

Jesus finished his quote in the middle of verse two. But look at 
what the passage goes on to say: 

ñéto comfort all  who mourn, to console those who mourn 
in Zion, to give them beauty for ashes, the oil of joy for 
mourning, the garment of praise for the spirit of heaviness; 
that they may be called trees of righteousness, the planting 
of the LORD, that He may be glorifie dò (Is. 61:2b-3). 

This is a glimpse into the heart of our God and Savior. We see 
His deep concern for the anguish all people experience. He desires to 
deliver us from sorrow, heaviness of spirit, blindness, captivity, and 
oppression. But one thing seems to be lacking. Do you see it? He 
seems more concerned about the momentary afflictions  of this life, 
than with eternal sufferings just a heartbeat away! Consider another 
text further revealing His heart.  
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When He saw the multitudes, He was moved with co m-
passion for them, because they were weary and scattered, 
[ñdistressed and dispirited òðNAS] like sheep having no 
shepherd. Then He said to His disciplesé.ñpray the Lord é 
to send out laborers into His har vestò (Mt. 9:36-38). 

Why are we asked to pray for laborers for the harvest? Why are 
they needed? Does not the text say it is because people are weary, 
scattered, distressed, and dispirited? But what has our tradition led 
us to believe? Answer: To pray because all people are on their way to 
hell! Is there  not an inconsistency here? 

What are earthly pains compared to eternal woe? Yet, it was the 
temporal pains that weighed most on our Lordôs heart, not those of 
the life beyond. How can we explain this? Along with the Gehenna 
study in chapter one, these passages confirm that our Lord did not 
teach everlasting punishment . We need to look closely at our Lordôs 
words to see how clear this is.  

Consider another key piece of evidence. Note where Christ ended 
His quote of Isaiah 61:1-2a: ñproclaim the acceptable year of the 
LORD.ò Now look at what immediately follows that He did not quote: 
ñAnd the day of vengeance of our Godò (Is. 61:2b). Why did He leave 
that part out? Could it be that the ñdayò of vengeance is just that, a 
day? For if it were days without end of vengeance, how can we explain 
His silence here? Should He not have at least finished the sentence? 
Yes, and much more! He should have warned them in the strongest 
possible way to snatch them all out of everlasting fire! If there was 
ever an appropriate time to lay the foundation of eternal torment, 
this was it. He was sitting on a proof text. Did He not care some in 
His audience might die that night and go straight to hell? What kind 
of precedent would this set for His followers who would thereafter 
follow His example? 

One final point regarding His first public address : did you notice 
the response of the people? ñAll marveled at the gracious words that  
proceeded out of His mouthò (Lu. 4:22). Gracious wordsðthe people 
marveled! 

§§§§§ 

What is God really like? Is the destiny of the human race tragic? 
I hope that in this chapter you have come to see Godôs nature more 
clearlyðthat all is not lost for humanity . 
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Does God really love every single person impartially?  YES. 
Can He really do what His heart would like to do? YES. 
The God of all the earth is truly GOD, not god. He has all the 

power of the universe at His disposal, and His very essence is loveð
pure, unadulterated, impartial love for all His creation.  Knowing 
Him in tr uth  will fill our hearts with peace and hope.  We can face 
whatever lies before us. Our only hope is His very nature. Can we 
trust Him with our eternal destiny  and that of our loved ones? Yes we 
can! Let us sing aloud of His power and of His mercy (Ps. 59:16)! 

 



63 

III PURPOSE - DRIVEN JUDGM ENT  

We went through fireé 
but You brought us out to rich fulfillment . 

(Ps. 66:12) 

I s there any positive purpose to Godôs Gehenna judgment? What  
purpose does it serve? According to the prevalent theology, its only 
purpose is to inflict pain.  This view refuses to acknowledge that Godôs 
judgment has any remedial effect and instead presents it as a perpe-
tual prison from which  its victims can never escape. I intend to show 
in this chapter that : First, t his view is simply unjust and Scripture 
does not support unjust punishment of any kind ; Second, Scripture 
affirms death as no obstacle to God in accomplishing His purposes in 
anyone; Third, God is just, and His justice satisfies even our human 
understanding of justice ; Fourth,  the Bible provides clear examples 
that all of His judgments are driven by a positive purpose. 

Justice  vs. I nfin ite  Penalty  

Many say sinners must suffer infinitely because a Holy God can-
not allow sin in His presence. To believe this is to deny the DEITY of 
Christ . He kept company with sinners and took the worldôs sin upon 
Himself  (Lu. 7:34; Jn. 1:29; 2Co. 5:21)! Is Christ not Holy?  Godôs 
holiness does not reject sinners outright , but eternally seeks to 
cleanse and save them!  (Ps. 136). But they say, ñfinite sins merit 
infinite penalty be cause they are committed against a Holy and 
infinite God. ò If this were so, why does Scripture not state it? Is this 
not of greatest importance? Why no explanation? There is none 
because Scripture does not teach such a doctrine . It teaches the 
Mosaic code of justice (Ex. 21:23-5). Read the code! See how God 
works in judgment. But this horrific philosophy of injustice does not 
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come from the heart of a loving God, but from the corrupted minds 
of men!  

 Justice does not come solely from p unishment, but from p u-
nishment with a view toward restitution . If someone steals your 
wallet, justice is served when your wallet is returned and the thief is 
punished. Justice for sin against a Holy God requires repentance and 
reconciliation. We as parents know the hurt we feel when slighted by 
a child.  God, in the ultimate  sense, is Father of all. ñAll souls are 
Mineò (Ez. 18:4). Infinite punishment would inflict infinit e pain on a 
God who ñISò Love (1 Jn. 4:8, 16; Mt. 23:37; Lu. 15:20) . That would 
be the highest conceivable injustice !  

Also, is it just that Satan keeps forever what He robs from God? 
It would be especially unjust to Christ  who ñappeared for the very 
purpose of undoing the devilôs workò(1Jn. 3:8 NEB). 

How can justice require infinite penalty from creatures born in 
sin through no fault of their own, prone to sin by an inherited wea k-
ness (Adamôs curse), created with imperfect knowledge, surrounded 
by demons tempting on every side, and all in light of Christôs propit i-
ation for the sins of the whole world (1Jn. 2:2; Jn. 1:29)? 

§ What Scripture teaches such a travesty?  
§ Whose conscience is not violated at the thought? 
§ Would not a single sentence of infinite penalty outweigh the guilt 

of the whole race? 
§ What constructive purpose could it possibly serve? 

Infinite penalty cannot satisfy justice by definition. F or at the 
point at which it satisfies justice, the penalty must end. Because what 
is infinite cannot end  and Scripture affirms just penalty ( Col. 3:25; 
He. 2:2), ñjust infinite penalty ò is an oxymoron - like a square circle, 
an utter impossibility . If justice requires infinite penalty, then the se 
verses are senseless: 

§ Speak comfort to Jerusalemé for she has received from t he 
LORD double for all her sins  (Is. 40:2) (See also Jer. 16:18). How 
can what is infinite be doubled? Whatever led God to double this 
penalty, one thing is clear: the penalty is measurable and limited. 

§ His anger is but for a moment, His favor is for life; weeping may 
endure for a nigh t, but joy comes in the morning  (Ps. 30:5). What 
possible comfort could ña momentò and ña nightò offer anyone 
tormented by the threat of infinite penalty? It would be a mere 
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mockery. This further suggests that just penalty is for a limited 
time. 

§ Renders to each according to his work  (Ex. 21:24; De. 25:3; Ps. 
62:12; Mt. 7:1-2; Ro. 2:5, 6). Penalty ñaccording to his workò is 
something measurable and unquestionably just. How does infinite 
penalty accommodate varying levels of guilt? ñIt shall be more 
tolerable for Sodom than for youò (Mt. 11:24; Lu. 10:14). Such 
wording  implies the penalty referred to is measurable. 

§ You laid affliction on our backs .éWe went through fireébut You 
brought us to rich fulfillment  (Ps. 66:10-12). This penalty was 
given to bring the sufferer to rich fulfillment;  that is, it had a posi-
tive purpose. What positive purpose is served by infinite punish-
ment? In addition, would God, the epitome of all justice  and 
impartiality , inflict purpos eful penalty for some and only purpose-
less for others? 

§ The Lord will not cast off forever. Though He causes grief, yet  
He will show compassion according to the multitude of His me r-
cies. For He does not afflict willingly, nor grieve the chil dren of 
men (La. 3:31-33). Though He causes grief, ñyetò there is purpose. 
What happens to ñyet,ò when you contemplate infinite penalty? It 
becomes a meaningless word. ñYetò assures us the penalty is not 
infinite . 

Hope  Beyond  Death  

Is oneôs state after death absolutely final as we have been led to 
think? Tradition maintains that Godôs judgment has no remedial 
purposeðit is an eternal death. Yet the phrase, ñeternal death,ò is 
nowhere to be found in Scripture!  

What mysterio usly happens at death making it impossible for 
God to bring someone to repentance? Has He been stripped of His 
power? Where does Scripture declare His impotence in the face of 
death? Many quote Hebrews 9:27 thinking  it bars all hope. ñIt is 
appointed for men to die once, but after this the judg mentò (He. 
9:27). How does this passage address the issue? The point in ques-
tion is not the fact of judgment, but whether or not it is infinite. This 
reference does not offer us any information. 

Does judgment have a remedial or restorative element to it, or is 
it solely retributive?  What is the evidence? A number of passages 
have led me to conclude it cannot be solely retributive. We will see 
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these later under ñExamples of Purpose-Driven Judgment.ò Howev-
er, I would  first like to demonstrate Scriptural support for my convic-
tion that death in and of itself is not a hopeless condition for anyone. 

Texts  that Testify  

§ I kill and make alive; I wound and  heal (De. 32:39). 
§ The Lord kills and makes aliv e; He brings down to the grave 

[Sheol]  and brings up  (1Sa. 2:6). Sheol is translated ñhellò thirty - 
one times in the KJV! He brings down to Sheol and brings up. 
How can one be brought up from what is supposed to be an irr e-
mediable state? 

§ We must die. But God does not take away life; instead, He 
devises ways so that a banished person may not remain  es-
tranged from Him  (2 Sa 14:14 NIV ). Nothing stops God! 

§ God will redeem my soul from the power of Sheol  (Ps. 49:15 
NAS). (See also: Ps. 30:2-3; 86:13; 116:3-8; Hos. 13:14). One is not 
left in Sheol forever.  

§ All who go down to the dust shall bow before Him é (Ps. 22:29b). 
ñAllò who die will bow. Can what is annihilated bow? Bowing 
stems from a genuine and not a ñforcedò worship as discussed in 
Chapter 6. 

§ He will swallow up death forever and  will wipe away tears from 
all faces (Is. 25:8). Death is swallowed up with tears wiped from 
all faces. Note the word ñall.ò 

§ For men are not cast off by the Lord forever. Though he brings 
grief, he will show compassion, so great is his unfailing love  
(Lam 3:31-32 NIV) . ñFor menò refers to all people. Death is no 
barrier to a God whose love cannot fail. 

§ When I bring back their captives, the captives of Sodom and her 
daughters, and the captives of Samaria and her daughters, then 
I will als o bring back the captives of your captivity among them  
(Ez. 16:53; read entire chapter). God restores the destroyed of 
Sodom and Samaria. (See also Jer. 49:6, 37-39; 2Pe. 2:6). 

§ I will ransom th em from the power of the grave [ Sheol] ; I will 
redeem them from death. O Death, I will be  your plagues! O Grave 
[Sheol], I will be your destruction  (Hos. 13:14)! God ransoms from 
the power of hell, redeems from death, and is deathôs destruction! 
Only if we do not believe God is all-powerful , impartial, and all-
loving can we remain hopeless. 
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§ God is able to raise up children to Abraham from these stones 
(Mt. 3:9). If God can do this, can He not raise the lost from death? 
Is this too hard for Him  (Jer. 32:27)? 

§ You will by no means get out of there till  you have paid the last 
penny (Mt. 5:26). 

§ His master delivered him to the torturers until  he should pay all. 
So My Father also will do  to you (Mt. 18:34-5). Does ñtill ò and 
ñuntil ò support the concept of an unending hell? 

§ Every  sin and blasphemy will be forgiven , but blasphemy 
against the Spirit will not .éeither in  this age or in the age to 
come  (Mt. 12:31-32; Mk. 3:29-30). This is saying that every sin 
and blasphemy will be forgiven in the age to come except this sin. 
I f not, what is the point of singling out one sin in particular as an 
exception? This is powerful testimony from the lips of Christ 
Himself for hope after death! Because a particular sin  will not be 
forgiven at a given time does not require that the penalty be inf i-
nite. Also, Godôs justice in judgment does not change! (Mal. 3:6). 
All judgment is measured and with a purpose. Either a just penal-
ty will be exacted (He. 2:2), or its forgiveness must await a subse-
quent age. (Scripture alludes to ñages to comeò- Ep. 2:7). We can 
rest assured that the Fatherôs chastising penalty for this sin will be 
just, and righteous, and in character with His loving he art for all.  
See #11 Appendix V and ñMystery to Ponderò (chapter 4).   

§ He is not the God of the dead but of the living, for all  live to Him  
(Lu. 20:38). If all the dead live to Him , then we can have hope 
beyond death unless there is no hope in God Himself!  

§ Godébrings the dead to life and calls into being what does not 
exist (Ro. 4:17 JB).  

§ If their [ Israel ]  being cast away is the reconciling of the world, 
what will their acceptance be but life from  the dead? (Ro. 11:15). 
Life from the dead for the world? That is what it  says! Would this 
ñlifeò be merely a prelude to further death?  

§ Christ died, rose, and lived again, that He might be Lord of both 
the dead and the living  (Ro. 14:9). These ñdeadò are apparently 
those who once lived on earth. At some point they exist again un-
der Christôs Lordship. It would be senseless to say He is Lord of 
the annihilated ones. For Christ to be ñLordò implies hope, not 
hopelessness, especially in light of Ph. 2:10-11. Once their subjec-
tion is made complete, God becomes all in them (1Co. 15:28). 
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§ The last enemy that will be destroyed is death  (1Co. 15:26). If 
death is destroyed, what is left? Life. 

§ Jesus tasted death for everyone (He. 2:9). If Christ tasted death 
for everyone, then hope beyond death must be for all! If it does  
not at least mean this, what is the point? 

§ Death is swallowed in victory . O Death, where is your sting? O 
Hades, where is your victory ? (1Co. 15:54-55). What words could 
be brighter or more hopeful than these? Who would dare place lim-
its on such a promise? Do we forget what has made this possible? 
Nothing but the blood of Jesus shed for all! 

§ What will they do who are baptized for the dead, if the dead do 
not rise at all?  Why then are they baptized for the dead  (1Co. 
15:29)? Why were  New Testament believers baptized for the dead 
if they believed the lost dead were in a hopeless state? 

§ Christ abolished death  (2Ti. 1:10). Who did Christ not abolish 
death for according to Is. 53:6; Jn. 1:29; 6:51; Ro. 5:6, 8; 1Ti. 2:6; 
He. 2:9; 1Pe. 3:18; 1Jn. 2:2? In light of this, how can death possi-
bly be hopeless for anyone? 

§ He destroys him who  had the power of death  (He. 2:14). If the 
one who had the power of death is destroyed, then there must be 
hope. 

§ Jesus Christ the same yesterday, today, and forever  (He. 13:8). 
He does not change or fail! Once a Savior, always a Savior. ñJesusò 
means ñSavior.ò As long as a Savior is needed, He remains such. 

§ Fear not, Ié have the keys of Hell and of Death (Re. 1:17-18 KJV). 
Christ holding Hell ôs keys is our assurance that He will release its 
captives at the proper time. If not, the words ñfear not,ò would be 
a mockery. 

§ There shall be no more death (Re. 21:4). How can death be a 
hopeless condition if it will cease to exist? 

§ Christéwent and preached to the spirits in prison, who 
formerly were disobedient, when once the Divine longsuffe r-
ing waited in the days of Noahé.the gospel was preached also 
to those who are dead, that they might be judged according to 
men in the flesh, but live according to God in the spirit .éHe 
ascended on highéled captivity captive é.descended into the 
lower parts of the earthéthat He might fill all things  (1Pe. 
3:18-20; 4:6-7; Ep. 4:8-10). 

William Barclay wrote: 
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If Christ descended into Hades and preached there, 
there is no corner of the universe into which the mes-
sage of grace has not come. There is in this passage the 
solution of one of the most haunting questions raised 
by the Christian faithðwhat is to happen to those who 
lived before Jesus Christ and to those to whom the gos-
pel never came? There can be no salvation without re-
pentance but how can repentance come to those who 
have never been confronted with the love and holiness 
of God? If there is no other name by which men may be 
saved, what is to happen to those who never heard it? 
This is the point that Justin Martyr fastened on long 
ago: ñThe Lord, the Holy God of Israel, remembered his 
dead, those sleeping in the earth, and came down to 
them to tell them the good news of salvation.ò The doc-
trine of the descent into Hades conserves the precious 
truth that no man who ever lived is left wi thout a sight 
of Christ and without the offer of the salvation of God. 
Many in repeating the creed have found the phrase, ñHe 
descended into hellò either meaningless or bewildering, 
and have tacitly agreed to set it on one side and forget 
it. It may well b e that we ought to think of this as a pic-
ture painted in terms of poetry rather than a doctrine 
stated in terms of theology.1 

Thoughts to Ponder  

Most Christians do not believe infants or the mentally hand i-
capped go to hopeless death. If hope is extended to these, then God 
(if He is truly impartial and just) will extend hope to all. If not, then 
these privileged few are given an unfair advantage. Who in their right 
mind would want to live beyond the age of accountability if an 
eternal hell is their destiny? Or who would want to be born with a 
sound mind, if a mental handicap would keep them out of hell?  
Martin Luther had hope for all. In his letter to Hansen Von Rechen - 
berg in 1522, he wrote: ñGod forbid that I should limit the time of 
acquiring faith to the  present life. In the depth of the Divine mercy 
there may be opportunity to win it in the future .ò2 

It is amazing to me that a passage such as He. 9:27 has been 
used to deny the substance of these numerous passages! How could 
we have allowed ourselves to believe death is an insurmountable 
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barrier to an Almighty God? We simply assumed our tradition 
handed down from the time of Augustine was correct. I urge you to 
prayerfully re -evaluate the Scriptural evidence in support of hope 
beyond death and hell. (Ge. 18:14; Job 23:13; 42:2; Ps. 115:3; 66:3-4; 
135:6; Is. 14:24, 27; 50:2; 55:11; Jer. 32:17, 27; Ez. 36:23-36; Dan. 
4:35; Mt. 19:26; Mk. 10:26-27; Lu. 1:37; 18:27; Ep. 1:11; Ph. 3:20-21; 
He. 6:17; 8:10). 

A Just  Judge  

What kind of a judge is God? Can we count on Him to do what is 
right and fair for everyone? Absolutely! ñShall not the Judge of all the 
earth do right ?ò (Ge. 18:25). Scripture abounds with references to 
His just and righteous judgments.  Please reflect on these: 

§ Beatené according  to guilt é.forty blowséno more (De. 25:2-4). 
§ All His ways are justice, a Godéwithout injustice  (De. 32:4).  
§ As he has done, so shall it be to himðfracture for fractur e, eye 

for eye, tooth for tooth  (Le. 24:19). 
§ The judgments of the Lord are true and righteous altogether (Ps. 

19:9). 
§ Your judgments are a great deep; O Lor d, You preserve man and 

beast (Ps. 36:6). 
§ To You belongs mercy; You render to  each one according to his 

work  (Ps. 62:12). 
§ He shall judge the world with righteousness  (Ps. 96:13; Ac. 

17:31). 
§ I know that Your judgments are right, and that in faithful ness 

You have afflicted me (Ps. 119:75). 
§ Though He causes grief, yet He will show compassion according 

to the multitude of His mercies. For He does not afflict willingly,  
nor grieve the children of men  (La. 3:31-33). 

§ He does not retain His anger foreve r, because He delights in 
mercy  (Mic. 7:18). 

§ Every transgression and disobedience received a just reward é 
(He. 2:2). 

§ Woe to youéyou wi ll receive greater condemnation  (Mt. 23:14; 
Lu. 20:47). Greater than what? 

§ It shall be more tolerable for Sodom in the day of judg ment than 
for you  (Mt. 11:20-24; Lu. 10:14). What kind of everlasting p u-
nishment would be ñmore tolerableò than another? 
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§ God renders to each according to his deeds (Ro. 2:5-6). 
§ He who does wrong will be repaid for what he has d one, and 

there is no partiality  (Col. 3:25). 

A generic infinite punishment for everyone contradicts all that 
Scripture declares about Godôs just and righteous judgments. State-
ments like, ñto each one according to his deedsò and ñfracture for 
fractureðeye for eye,ò fly in the face of infinite punishment. Each 
punishment fits its crime.  Godôs idea of justice is not different than 
ours. Yes, His ways are not our ways, but only because He has more 
mercy than we have, not less! (See Is. 55:7-8). These numerous 
passages demonstrate what is right for the J udge of all the earth to 
do in judgment.  

Godôs Wrath  

What is Godôs ñwrathò [Greekðorgee]? The KJV translators 
translate this one Greek word by four English words: ñwrath,ò 
ñanger,ò ñindignation, ò and ñvengeance.ò Which is it ? They donôt all 
mean the same thing. The literal translations, most often translate it 
as ñanger.ò Rotherham, Weymouth, and Youngôs Literal translations 
all translate orgee as ñangerò in the following passages. 

§ Jesusédelivers us from the wrath [ orgeeðanger] to come (1Th. 
1:10). 

§ Because of these things the wrath [orgeeðanger] of God is 
coming upon the sons of disobedience (Ep. 5:6; Col. 3:6). 

§ Wrath [ orgeeðanger] has come upon them [Isra el] to the utter-
most (1Th. 2:16). Note: ñGodôs anger in its severest form has over-
taken themò (Weymouth). Anger in its ñseverest form,ò yet all 
Israel will be saved (Ro. 11:25-26). 

§ Beloved, do not avenge yourselves, but rather give place to 
wrath [ orgee]; for it is written, ñvengeance is Mine, I will r e-
pay ,ò says the Lord (Ro. 12:19). Notice Scripture interprets itself 
in this passage. 

Orgee is interchanged with the idea of ñvengeance,ò ñI will repay .ò 
To ñrepayò signifies to recompense what is due, no moreðno less. It is 
in total harmon y with the many texts stating God will righteously 
judge each one according to his works. ñHe who does wrong will be 
repaid for what he has done , and there is no partiality ò (Col. 3:25). 
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ñGod renders to each according to his deedsò (Ro. 2:5-6). (See also: 
De. 32:2-3; Le. 24:19; Ps. 62:12; He. 2:2). 

Being the most common word used by the literal translations, 
how does the dictionary define the simple word ñangerò? ñExtreme 
or passionate displeasure.ò3 In brief, Godôs wrath is His passionate 
displeasure and just recompense of sinful conduct, which He deals 
with fairly according to deeds. This is all that can be said about 
Godôs wrath. How tragic that images of innumerable multit udes 
being cast into an eternal furnace of fire have been falsely associated 
with this word.  

Examples  of  Purpo se-Driven  Judgment  

Scripture makes it clear that God exhibits no variation or sha-
dow of turn ing. He does not change (Ja. 1:17; Mal. 3:6). If Godôs past 
and present judgments are just, righteous, and purposeful, we can 
rest assured they will continue to be so in the future. Letôs look at 
some passages that  demonstrate His positive purposes in judgment.  

§ You refined us as silverélaid affliction on our  backs.éWe went 
through fireéBut You brought us out to rich fulfillment  (Ps. 
66:10-12). 

§ When Your judgments are in the earth, the inhabitants of the  
world will learn righteousness  (Is. 26:9) . 

§ You have appointed them for judgment; O Rock, You have 
marked them for correction  (Hab. 1:12).  

§ Behold, happy is the man whom God corrects; Therefore do not 
despise the chastening of the Almighty. For He bruises, but He 
binds up; He wounds, but His hands make whole  (Job 5:17-18). 
Happy! Does the thought that Godôs judgments might have a 
wholesome purpose make you happy? 

§ In trouble they visited You, they poured out a prayer whe n Your 
chastening was upon them (Is. 26:16). Is not ñprayerò purposeful? 

§ And if by these things you are not reformed by Me, but walk 
contrary to  Me, then I also will walk contrary to you, and I will 
punish you yet seven times for your sins  (Le. 26:23-24). ñThese 
thingsò refer to a list of judgments starting in verse 14. God, as a 
loving Father, persists in discipline until He achieves His goals, 
whatever it takes.  

§ If they break My statutes and do not keep My commandments, 
then I will punish their transgression with the rod, and their i n-
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iquity with stripes. Nevertheless My loving -kindness I will not 
utterly take from him, no r allow My faithfulness to fail  (Ps. 
89:31-33). 

§ Your judgments are rightéin faithfulness You have afflicted me 
(Ps. 119:75). Even in the midst of His rod, stripes, and afflictions, 
His loving -kindness is present and His faithfulness does not fail. 
For it is in f aithfulness He afflicts. We expect ñloving-kindness 
and faithfulnessò from good parents in their disciplines, do we 
not? Do not these terms reveal the Father heart of God is His lov-
ing discipline of His children ? 

§ Because they rebelled against the words of God, and despised the 
counsel of the Most High, therefore He brought down their heart 
with labor .éThen they cried out to the Lord  in their trouble, and 
He saved them out of their distresses (Ps. 107:11-13). ñThey cried 
to the Lord.ò They recognized their need of God and sincerely 
sought Him.  What could be more purposeful with those who have 
despised God counsel? 

§ It is good for me that I have been afflicted,  that I may learn Your 
statutes (Ps. 119:71). God afflict s to teach. This is good!  

§ Before I was afflicted I went ast ray, but now I keep Your word  
(Ps. 119:67). Godôs afflictions clearly correct us.  

§ When the Lord has washed away the filth of the daughters of 
Zion, and purged the blood of Jerusalem from her midst, by the 
spirit of judgment and by the spirit of burning éò (Is. 4:4). He 
washes away filth by the spirit of judgment and burning.  

§ The Lord will scatter youéyou will serve gods, work of men's 
handséBut from there you will seek the Lord. (De.4:27-29) 

§ When you are in distress and all these things have come upon 
youéyou will return to the Lordéand listen to His voice. For the 
Lordéis a compassionate God. (De. 4:30-31 NAS) 

§ You have stricken them, but they have not grieved; You have 
consumed them, but they have refused to receive correc-
tioné.They are foolish; for they do  not knowéthe judgment of 
their God  (Jer. 5:3, 4). They were stricken so they would repent 
and consumed to receive correction. But they were foolish and did 
not understand His judgments. Do we? 

§ Through deceit they refuse to know Meé.thereforeéI will refine 
them and try them  (Jer. 9:6-7). Those who refuse to know Him 
will go through a process of refining and testing. Is purpose not 
evident in the word refine?  
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§ The fierce anger of the LORD will not turn back until  He fully 
accomplishes the purposes of His heart. In days to come  you 
will  understand this  (Jer. 30:24 NIV) . Godôs judgment is proven 
to be measured and purposeful by the simple phrase, ñuntil He 
fully accomplishes the purposes of His heart.ò Can it be clearer? 
Are we now in those ñdaysò? 

§ I have driven  them in My anger;éI will bring them backé.for 
the good of them (Jer. 32:37-39). He drove them away, which 
ultimately was for their good. Was this not purpose ñdrivenò 
judgment?  

§ All the earth shall be devoured with the fire of My jealousy. For 
then I will restore to the peoples a pure language, that they all 
may call on the name of the LORD, to serve Him with one accord  
(Zep. 3:8-9). When His judgments have achieved their purpose, 
the people will be united. They will then call on God and serve 
Him!  

§ Who can endure the day of His comingéstand when He ap-
pears? For He is like a refinerôs fire and like launderer ôs 
soapéHe will purifyé and purge them as gold and silver, that 
they may offer to the Lord an offer ing in righteousness (Mal. 3:2 -
3). His judgments are a refinerôs fire, purging their impurities that 
they may offer an offering in righteousness. 

§ Judgment to the nationsé.till He put forth judgment to victory, 
in his name shall nations hope  (Mt. 12:18-21 YLT). ñJudgment to 
victoryò with nations hoping in His name speaks of great purpose! 

§ Now is the judgment of this world; now the ruler of this world 
will be cast out. And I, if I am lifted up from the earth, will draw 
[drag] all peoples to My self (Jn. 12:31-32). When judgment 
comes, the enemy is cast out, and all peoples are dragged to Chr-
ist. Is this not judgment with a grand and glorious purpose?  

§ Concerning the faith have suffered shipwreck, of whom are 
Hymenaeus and Alexander, whom I delive red to Satan that 
they may learn not to blaspheme  (1Ti. 1:19b-20). 

§ Deliver such a one to Satan for the destruction of the flesh, that 
his spirit may be saved in the day of the Lord Jesus  (1Co. 5:4-5). 
Here are two examples of judgment with purpose: learning not to 
blaspheme and saving the spirit. Even Satan is used of God. God 
is always in control. 

§ Wrath has come upon them [Israel] to the uttermost  (1Th. 2:16). 
ñAnd so all Israel will be saved.éHe will turn away ungodliness 
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from Jacobéò (Ro. 11:26). Wrath to the uttermost, yet salvation 
with ungodliness turned away. The purpose of this judgment is 
Israelôs salvation in its appointed time.  

§ We shall all stand before the judgment seat of Christ. For  it is 
writtenéñevery knee shall bow to Me, and every tongue shall 
[ógive praiseôðNAS] to God.ò So then  each of us shall give ac-
count of himself to God (Ro. 14:10-12). (See also Ph. 2:9-11; Is. 
45:22-25). Note that ñforò and ñso thenò link judgment (both be-
fore and after) with worship. Is this not evidence th ere is a glo-
rious purpose in judgment?  

§ My son, do not despise the chastening of the Lord , nor detest His 
correction ; for whom the L ord  loves He corrects, just as a father 
the son in whom he delights  (Pr. 3:11-12). God chastens to correct, 
just as human parents do. Whom He loves He corrects. Whom 
does He not love? See "His Love" chapter 2.. 

§ If you endure chastening, God deals with you as with sons; for 
what son is there whom a father does not chasten? But if you are 
without chastening, of which all have become partakers , 
then you are illegitimate and not sons. Furthermore, we have 
had human fathers who corrected us, and we paid them respect. 
Shall we not much more readily be in subjection to the Father of 
spirits and live? For they indeed for a f ew days chastened us as 
seemed best to them, but He for our profit, that we may be pa r-
takers of His holiness. Now no chastening seems to be joyfulé 
but painful; nevertheless,  afterward it yields the peaceable 
fruit  of righteousness to those who have been trained by itò (He. 
12:5-11). 

The Lord loves all people and we can rest assured all will be 
chastened in the same spirit seen here. ñAfterwardò it yields fruit. 
That is purpose! But there can be no ñafterwardò with infinite pena l-
ty. Kalen Fristad, a United Methodist minister and author of Des-
tined For Salvation , wrote regarding Jer. 3:12-3, 22; 9:13-6; 32:37-8: 

God allowed the Babylonians to conquer and enslave the 
Israelites for the purpose of getting them to return  to 
Him ....The purpose of biblical punishment is to make a 
wrongdoer a right -doer. If hell is endured without end, the 
experience would be of no value to an individual because 
there would be no chance of his embracing good, repenting 
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and attempting a new beginning....Suffering from which 
nothing can be learned or gained is meaningless, and the 
one who brought it about would be a fiend not a father. We 
as parents discipline our children, not for the sake of pu-
nishment, but in order to encourage change. Surely God is 
at least as honorable as any parent in this regard.4 

Christ warns us as believers; more is required of us: 

Then Peter said to Him, ñLord, do You speak  this parable 
only to us , or to all people?ò And the Lord said, ñWho then 
is that faithful and wise steward, whom his master will 
make ruler over his household, to give them their portion 
of food in due season? Blessed is that servant whom his 
master will find so doing when he comes. Truly, I say to 
you that he will mak e him ruler over all that he has. But if 
that servant says in his heart, óMy master is delaying his 
coming,ô and begins to beat the male and female servants, 
and to eat and drink and be drunk, the master of that ser-
vant will come on a day when he is not looking for him, and 
at an hour when he is not aware, and will cut him in two 
and appoint him his portion with the unbelievers . And 
that servant who knew his masterôs will, and did not pr e-
pare himself or do according to his will, shall be beaten 
with  many st ripes . But he who did not know, yet com-
mitted things deserving of stripes, shall be beaten with few. 
For everyone to whom much is given, from him  much 
will be required ; and to whom much has been commit-
ted, of him they will ask the more. I came to send fire  on 
the earthéò (Lu. 12:41-49) 

This passage is a warning to believers. What is the threat? To be 
cut in two and appointed our ñportionò with unbelievers. Believers 
judged with unbelievers? Why should we be shocked? Does not the 
judge of all the earth do right ? What is this ñportion?ò Many stripes! 
Not unending stripes. This is confirmed moreover by the use of the 
word ñportion.ò To have a ñportionò of something fits with a meas-
ured judgment (Mt. 7:2), not with an eternal one. This is exactly how 
judgment in the lake of fire is expressed, ñshall have their part  inò 
(Re. 21:8).  












































































































































































































































































































































































